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Maayanei HaYeshuah

The Rebbe's talks on the nights of Sukkos 5751

Why is Sukkos, not Shavuos, the festival named for joy? The Rebbe's answer is that Sukkos
celebrates the second Matan Torah. The tablets of Yom Kippur carried Torah "double,” so
their joy is double. That joy was hidden under atonement and breaks into the open in the

sukkah.

In the Temple the celebration of the water-drawing was confined to one courtyard, and it
waited until Yom Tov ended because of the flute. Today it has no flute and no walls. It
starts at once, fills every shul, bursts the roof to the sky, and dances in the street, turning the

public domain into a bome for the One.

Then, day by day with the ushpizin: Avrabam's oneness, Yitzchak'’s laughter, Yaakov's
Torah, Abaron’s love of the creatures, Yosef’s foundation, David’s kingship. And a question
to every learned Chassid who bas danced four nights alone: where were you?

RESHIMU

Prepared by Shimon Rosenberg - shimon@reshimu.ai - OpenChassidus



How to read this

This is a sicha of the Lubavitcher Rebbe: the talks of the nights of Sukkos 5751 (October 1990), edited into five chapters and thirty-
eight sections. The full Hebrew runs on the right. The English on the left is bold where it translates the words themselves and
lighter italic where it explains them. Read only the bold and you have the sicha; read both and you have the sicha taught.

This edition leaves out the scholarly apparatus: footnote markers, page badges and the printed notes. Their substance is woven into

the elucidation. For the notes as printed, the citation statuses and the editorial flags, see the Full Elucidated Edition of the same text.
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Summary

I. Opening with a Blessing (§§1-2) Mutual blessing gives Hashem nachas; He answers with unlimited blessing. On Sukkos the coronation
hidden on Rosh Hashanah is revealed, and the King's own joy adds more still.

IL. The Time of Our Rejoicing (§§3-8) Sukkos's joy exceeds Shavuos's because it is the joy of the second tablets, "double.” Hence: more Torah,
especially Chassidus, channelled through the ushpizin, Zohar and Chassidic, each named for his mission.

IIL Simchas Beis HaShoevah (§§9-15) As prayer inherits and in part surpasses the offerings, today's celebration surpasses the Temple's in time

(it starts on Yom Tov) and in place (everywhere, and out into the street), and prepares the Third Temple's.

IV. The Year's Quality (§§16-18) 5751: "Your kingship shall be exalted” and "a year of wonders.” Yom Tov flowing into Shabbos three times

makes a chazakah pointing to the third Redemption. The eruv tavshilin's "guest” makes Hashem the host of His exiled children.

V. Each Day's Work (§§19-38) Day by day: oneness (Avraham, the Baal Shem Tov); laughter (Yitzchak, the Maggid) and the nations; Torah
(Yaakov, the Alter Rebbe); "the majority is as the whole" and women's tznius; the fifth level and "loving the creatures” (Aharon, the Tzemach
Tzedek); doubling and Yesod; Hoshana Rabbah and David, closing in blessing and tzedakah.

The practical thread. Open every meeting with a blessing. Learn more Torah on Sukkos, and more Chassidus, especially the teaching of each
day's Chassidic ushpiza. Make Simchas Beis HaShoevah your own. Take it out of the shul, into the sukkah and into the street. Bring "new faces."
Add tzedakah and Ahavas Yisrael, which undo the cause of exile. Ask that the next celebration be in the Third Beis HaMikdash.
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Seven days, fourteen guests

DAY ZOHAR CHASSIDIC THEME DRAWN IN THIS SICHA

1 Avraham Baal Shem Tov "Avraham was one" — revealing G-d's oneness; mastery over the world (§20)
2 Yitzchak the Maggid Laughter; maggid as "drawing” (§21)

3 Yaakov the Alter Rebbe Torah; "Yaakov journeyed to Sukkos”; Shneur/Zalman (§26-27)

4 Moshe the Mitteler Rebbe Treated in earlier years (§28)

5 Aharon the Tzemach Tzedek Birkas Kohanim; "loving the creatures” (§31-33)

6 Yosef the Rebbe Maharash Yesod; three doubled (§34)

7 David the Rebbe Rashab Kingship of David; Redemption (§36)
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Opening with a Blessing

HEADINGS, AS PRINTED
* The Jewish custom of opening with a blessing
* Hashem's blessings increase through opening with a blessing

* A special increase in Hashem's blessing on Sukkos, the time

of our rejoicing, because of Hashem's joy in Israel

s1 Opening with a Blessing
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The Rebbe opens the Sukkos talks the way Jews open any meeting — with shalom aleichem. The point is not courtesy. When Jews

bless one another, Hashem answers with more blessing of His own.

We open with a blessing — the phrase echoes the opening of the first letter in
Igeres HaKodesh, the fourth part of Tanya. First of all — a blessing of
shalom, following the custom of Jews that when they meet, one opens
with the blessing "Shalom aleichem" and his fellow answers with the
blessing "Aleichem shalom," so that the encounter is framed in peace at
both ends: through this the elevation of opening with peace and closing
with peace is achieved. All of this applies even when two Jews meet;
how much more so at a gathering of many, a congregation of Jews —
up to many tens of Jews — and in a holy place, a shul and a beis
midrash, and at a special time — a Yom Tov, "festivals for rejoicing” —

and especially Sukkos, "the time of our rejoicing” s §2 will explain.
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And through this, Hashem's blessings increase still more. 7%e
mechanism: as is known, because of the great nachas ruach — the
contentment, literally "ease of spirit” — that our Father in Heaven has
from His children's conduct — cven two Jews, and certainly many —
when it takes the form of love and unity, expressed in blessing one
another, Hashem adds measure for measure, and since He is infinite, the
addition too is without limit to His blessings for every single Jew, "from
His hand that is full, open, holy and generous" — the wording of the
third blessing of Birkas HaMazon.

SUMMARY
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Jews greeting each other with blessing is not small talk: mutual blessing expressed in love and unity gives Hashem nachas, and He

responds with unlimited blessing from His "full, open, holy and generous hand."

s2 The Festival Blessing — and the King's Joy

After the general blessing of peace comes a blessing tied to the time: guz yom tov. On Sukkos, the Rebbe argues, the blessing is

amplified for two reasons: the King's sovereignty, crowned on Rosh Hashanah, is revealed now; and the King Himself is rejoicing.

In addition to opening with the blessing of shalom — a general
blessing — there also comes an opening with a particular blessing
connected with the content of the time: a blessing specific to the
festivals ("gut yom tov" and on Chol HaMoed, "gut moed”), in which the
theme of joy is emphasized — "festivals for rejoicing” — and with
added emphasis on Sukkos, which is called "the time of our rejoicing.”

It should be added that the drawing-down of Hashem's blessings —
which, as §1 showed, is preceded and triggered by Jews' own act of opening
with blessing — is especially emphasized because of the quality of the

time: Sukkos, the time of our rejoicing.

As is known, the verse "Bakeseh I'yom chageinu" — "at the time
appointed [literally: covered] for our festival day” (Tebillim 81:4) — is
explained to mean that on Sukkos ("our festival day”) the matters that
were hidden and covered ("bakeseb") on Rosh Hashanah become
revealed. And as the Midrash says: "On Rosh Hashanah we do not
know who won; but when Israel go out from before the Holy One,
blessed be He, with their lulavim and esrogim in their hands, we know
that Israel are the victors.” Since the essential theme of Rosh

Hashanah is "Make Me King over you" — the Gemara's summary of why
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we say Malchiyos —, it follows that on Sukkos Hashem's sovereignty

over Israel is revealed; and consequently the drawing-down of

Hashem's blessings to the Jewish people, in everything they need,
increases further — in keeping with the nature of a king, who is the
source of life and sustenance of the entire people — compare the blessing
"shehecheyanu v'kiymanu, " "Who has given us life and sustained us” —, to
the point that he provides all the people’s needs generously (according
to the king's means) and with a pleasant, welcoming countenance —
the image of Elul as "the king in the field, " which, a note adds, continues even
more strongly through the Ten Days of Repentance. How much more so at
a time of the King's gladness and joy — "the time of our rejoicing”
includes also the joy of Hashem, the King, as He sees that a// of Israel
— men, women and also children; and a note remarks that it is sometimes
easter to explain to a child than to an adult why one sets aside one'’s own
affairs to crown the King — fulfilled the request "Make Me King over
you," and in the manner of "in a multitude of people is the King's
glory" (Mishlei 14:28) — a crowd crowning the King together adds to His
splendor; so that because of the King's joy in Israel — and a note observes
that "our rejoicing,” in the plural, means both Israel’s joy in Hashem and
Hashem's joy in Israel — there is a still greater drawing-down of His

blessings to Israel in everything they need.

And first and foremost — the principal blessing (in which Jews also
bless one another in their own blessings): the true and complete

Redemption through Moshiach Tzidkeinu.
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Bakeseh 1'yom chageinu — what Rosh Hashanah covers, Sukkos uncovers

Tehillim 81:4 reads: "Sound the shofar on the new moon, bakeseb for our festival day." Chazal read bakeseh as "covered": Rosh Hashanah

is the festival on which the moon is covered, since it falls at the new moon (§16, Rosh Hashanah 8a-b). Chassidus reads it as a statement
about the whole month (§2: Likkutei Torah, Derushei Rosh Hashanah; Siddur im Dach). What Rosh Hashanah accomplishes happens

in concealment: the coronation ("Make Me King over you") and the verdict of the judgment. Sukkos, "our festival day," is where these

come into the open.

This frame carries most of the sicha. The coronation revealed on Sukkos yields blessing (§2). The year's sign "tinases” is revealed on
Sukkos (§16). The moon, hidden on Rosh Hashanabh, is full on the fifteenth (§16, §37).

SUMMARY

The festival blessing is magnified on Sukkos twice over: what was crowned in concealment on Rosh Hashanah ("Make Me King") is

revealed on Sukkos, and a king provides for his people; and "the time of our rejoicing” is also the King's own joy, which pours out still

more. The first of all blessings is the Redemption.
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The Time of Our Rejoicing

HEADINGS, AS PRINTED

* The joy of Sukkos: the conclusion and completion of the
Matan Torah of the second tablets

* "Accept My kingship" (on Rosh Hashanah), "and afterwards
I will decree decrees upon you" (Matan Torah on Yom

Kippur, continued on Sukkos)

* More Torah study on Sukkos, especially in Torah's inner

dimension

* The connection to the ushpizin: the ushpizin of the Zohar
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named for their work and service in revealing Torah's inner

dimension

s3 Why Sukkos Is "the Time of Our Rejoicing”

TMNT NPRPAD M9

Every festival is a "festival for rejoicing.” Only Sukkos is named for joy. Ch

After opening with a blessing (both the blessing of shalom and the
festival blessing), we must explain the content and particular theme of
Sukkos, "the time of our rejoicing.” In the very name of the festival —
"the time of our rejoicing” — it is emphasized that joy is the essence of
this Yom Tov. This is not so with the other festivals (Pesach and
Shavuos): though they are "festivals for rejoicing,” joy is not their

essence and whole theme, for the essence and whole theme of those

apter Two asks what that name tells us.
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festivals is "the time of our freedom” (Pesach) or "the time of the

giving of our Torah" (Shavuos).

From this we also understand something about the magnitude and
quality of the joy. Joy is not one flat thing: there are many gradations of
joy, joy above joy; so beyond the level of joy of all the festivals, there is
an added joy on Sukkos — a joy greater and loftier than the joy of "the
time of our freedom” and the joy of "the time of the giving of our
Torah."

As the Midrash states explicitly: "On Pesach you do not find a single
joy written . . . on Shavuos.. . . one joy . . . but on the Festival (of

Sukkos) . . . it writes three joys."

SUMMARY
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Sukkos is the only festival whose very identity is joy — and therefore its joy is of a higher order than the joy of Pesach and Shavuos, as

the Midrash counts: none, one, three.

s4 A Joy Above Matan Torah? — The Second Tablets

Here is the problem the whole chapter turns on: what could be a greater joy than Matan Torah on Shavuos? The Rebbe's answer:

Sukkos's joy is itself a Matan Torah — the giving of the second tablets on Yom Kippur, which came "double."”

The explanation: regarding the superiority of the joy of Sukkos ("the
time of our rejoicing”) over Shavuos that precedes it ("the time of the
giving of our Torah" — which, a note observes, completes the Exocus, "the
time of our freedom") — this needs to be understood: the greatest joy is
surely that "He chose us from all the nations and gave us His Torah" —
the words of Birkas HaTorah. How could there be a greater joy than this
— to the point that after "the time of the giving of our Torah" there is

another festival in which joy is so emphasized that joy becomes the

content of the time, "the time of our rejoicing"?!

Among the explanations: the joy of Sukkos is also connected with

Matan Torah, but in a manner loftier than the Matan Torah on

Shavuos. The Mishnah in Taanis reads "the day of his wedding — this is
Matan Torah," and Rashi there identifies it as "Yom Kippur, on which
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the second tablets were given” — on which (after Hashem was
reconciled with Israel with joy and a whole heart) something was
added to the Torah in the manner of "double for wisdom" — 7/e
Midrash: "Do not be distressed over the first tablets, which had only the Ten
Commandments; in the second tablets I give you balachos, midrash and
aggados”; and consequently there is also added joy doubled. However,
on Yom Kippur itself the joy is not (so) revealed, because what is
primarily emphasized on it is pardon, forgiveness and atonement. The
chief revelation of the joy of the Matan Torah of Yom Kippur is on

Sukkos — "the time of our rejoicing” — culminating in its conclusion

and seal on Shemini Atzeres: beyond the absorption of all the matters
of Sukkos that takes place with joy on the eighth day (of Atzeres), it is
also "a festival in its own right,” especially Simchas Torah — 7% the
Diaspora a separate day; a note adds that in Eretz Yisrael there is a special
empowerment to draw both into one day, which is called by a name of its
own and a name that emphasizes the connection of the joy with Torah

— on which the completeness of the joy of the Matan Torah of the

second tablets is achieved — hence, a note observes, the Rebbeim were more
"closed within themselves” on Shemini Atzeres than during Sukkos, to set

Simchas Torah's joy in relief.

The second tablets — why "double”
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The first tablets were given on Shavuos and broken on 17 Tammuz. After forty days of prayer, Hashem "was reconciled with Israel with

joy and a whole heart” (Rashi). Moshe came down with the second tablets on Yom Kippur. The Mishnah at the end of Taanis calls this

day "the day of his wedding".

The sicha's argument follows from this. If the Torah given is double, its joy is double. Yom Kippur is taken up with atonement, so that

joy has nowhere to show. It surfaces five days later as "the time of our rejoicing” and is completed on Simchas Torah (§4). The same verse

speaks of "hidden things of wisdom," and this is what lets the Rebbe move in §6 to Chassidus, Torah's hidden dimension.

SUMMARY

Sukkos's joy is a Matan-Torah joy — the joy of the second tablets given on Yom Kippur, which carried Torah "double.” Yom Kippur

keeps that joy concealed under atonement; Sukkos reveals it; Simchas Torah completes it.

§5 "Accept My Kingship — Then I Will Decree”

The second tablets had something the first did not: a Rosh Hashanah before them. The Mechilta's parable of the king who first asks to

be accepted and only then legislates maps precisely onto Tishrei.

It may be said that the superiority of the Matan Torah of the second
tablets on Yom Kippur (which is revealed in the superior joy of "the

time of our rejoicing”) over Shavuos ("the time of the giving of our
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Torah") is expressed also in the prior avodah of "Make Me King over
you" on Rosh Hashanah. The Midrash says (and it is cited in many
places in Chassidus) that Hashem tells Israel: "Accept My kingship,
and afterwards I will decree decrees upon you.” It may be said that this
is especially emphasized in the Matan Torah of the second tablets —
since it comes after the preface of first "accepting My kingship,” which
is "Make Me King over you" on Rosh Hashanah, after which the

Matan Torah of the second tablets takes place on Yom Kippur in

completeness: "afterwards I will decree decrees upon you.”

And this ("afterwards I will decree decrees upon you") is emphasized

also in the avodah of Sukkos — both regarding the particular mitzvos
of Sukkos, sukkah and the four kinds — beginning already with the
preparation in the four days between Yom Kippur and Sukkos, "one busy with
his sukkah and one with his [ulav” — and regarding Torah study: as is
known, Torah is likened to a house that protects from storm and rain
— the Gemara says Torah "shields and saves” —, and similarly the sukkah,
which is like a house ("dwell as you would reside”), protects from
storm and rain, as it says, "and a sukkah shall be a shade by day from
the heat, and a refuge and shelter from storm and rain" (Yeshayahu
4:6). From this it follows that the joy of "the time of our rejoicing” is

connected with Torah and mitzvos ("I will decree decrees upon you")

— the joy of Torah and the joy of mitzvah.

SUMMARY
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Kingship first, decrees after: Rosh Hashanah's coronation precedes Yom Kippur's second tablets, which is why that Matan Torah is

"complete.” Sukkos carries the "decrees” forward — the sukkah and four kinds, and Torah study, the sukkah's twin as a protective

house.

s6 Therefore: More Torah on Sukkos — Especially Its Inner Dimension

If Sukkos's joy is the joy of the doubled Torah, the practical conclusion is to learn more — and particularly Chassidus, where the

union of mind and G-d is most explicit.

In light of what was said — that the joy of "the time of our rejoicing”
is connected with the Matan Torah of the second tablets in the
manner of "double for wisdom" — it is understood that in "the time
of our rejoicing” there should be an increase, with added vigor and

strength, in Torah study. This is prefaced by what is explained in
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Tanya (ch. 5) about the superiority of Torah study over the fulfilment
of mitzvos: through Torah study a person's intellect (his chochmabh,
binab and daas) becomes united with Hashem's wisdom (Torah) in "a
wondrous union, like which there is none, and nothing comparable to
it is found at all.” From this it is understood that in Torah study the
joy of the Matan Torah of the second tablets ("the time of our
rejoicing”) is more emphasized — since the essence and completeness
of union with Hashem ("accept My kingship and afterwards I will
decree”) in the manner of "a wondrous union" is achieved specifically

through Torah study.

With added emphasis regarding the study of the inner dimension of
Torah — "the bidden things of wisdom" (Iyov 11:6), of which the same verse
says "double for wisdom"”— in a manner of understanding and
comprehension with chochmah, binah and daas, in the teaching of
Chabad Chassidus, in which the "wondrous union” with Hashem's
wisdom is more openly emphasized (without need of proofs from
outside, etc.), since the content of the study is knowledge of G-dliness
— "Know the G-d of your father” (Divrei HaYamim I 28:9). Especially
in light of what is known, that through the inner dimension of Torah
the bond and union of the innermost soul with Hashem's innermost
being is achieved, as the Zohar says: "Three levels are bound one to
another — Israel, Torah and the Holy One, blessed be He — and each
is a level upon a level, hidden and revealed"; that is, through the
bidden (inner) of Torah, the bond of the hidden (inner) of Israel with
the hidden (inner) of Hashem is made — and a note explains why
Chassidus says "three knots” rather than "three levels’: besides the two links
(Israel-Torah, Torah-Hashem) there is a third that closes the circle, lowest to

highest: Israel and Hashem are entirely one.

Three knots — Israel, Torah, and the Holy One
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The Zohar (III 73a) says: "Three levels are bound one to another — Israel, Torah and the Holy One, blessed be He — and each is hidden

and revealed.” Each of the three has an outer layer and an inner layer. The outer layer of Torah is its revealed law. The inner layer is its

sod. The outer layer of a Jew is conscious life and behavior. The inner layer is the essence of the soul.

The printed note explains the Chassidic phrasing "three knots." Three things arranged in a line need only two knots. A third knot closes

the line into a circle, tying the lowest (Israel) back to the highest (Hashem). "Israel and the Holy One are entirely one." This bond sits

above Torah, and it is also what draws Hashem into Torah in the first place.
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SUMMARY

Sukkos should bring added Torah learning, because learning unites the mind with Hashem's wisdom in a "wondrous union” (Tanya
ch. 5). Chassidus most of all: its subject is G-dliness itself, and its "hidden" joins the hidden of the soul to the hidden of Hashem.

s7 The Ushpizin — the Zohar's and the Chassidic

Sukkos has its own teachers-in-residence. The Zohar's seven supernal guests are joined by seven Chassidic ushpizin — and the Rebbe

adds an eighth.

It may be added that the particular connection of the inner dimension
of Torah as revealed in Chabad Chassidus with "the time of our
rejoicing” (on account of the completeness of the Matan Torah of the
second tablets) is further emphasized because of the ushpizin of
Sukkos: the Zohar states that on the seven days of Sukkos seven
ushpizin (guests) from the upper world (the world of truth) come to
the sukkah of every Jew — Avraham, Yitzchak, Yaakov, Moshe,
Aharon, Yosef and David (and elsewhere the Zohar adds Shlomo too
— the eighth ushpiza).

And this is further added to by the seven Chassidic ushpizin (as
revealed by the Rebbe my father-in-law, leader of our generation — 7%
the talk of the first night of Sukkos 5697 and 5703, where he pointed with bis
finger: "here sits the Baal Shem Tov, bere sits the Maggid . . . and here sits my
father”) — the Baal Shem Tov, the Maggid, the Alter Rebbe, the
Mitteler Rebbe, the Tzemach Tzedek, the Rebbe Maharash, and the
Rebbe Rashab. And we add after them also the eighth #shpiza — the
Rebbe my father-in-law, leader of our generation, through whom the
absorption of all seven ushpizin takes place — as Shemini Atzeres
absorbs the seven days of Sukkos — as is emphasized also in the fact that
through him (by his instruction and directive) the Chassidic writings
of our Rebbeim were published and printed (including the books of
the Baal Shem Tov, "Keser Shem Tov” and "Tzavaas HaRivash,” and of
the Maggid, "Maggid Devarav L'Yaakov," also called "Likkutei

Amarim,” which were printed again).

By way of preface: the details about the ushpizin of the Zohar and the
Chassidic ushpizin (their connection with one another, the differences
between them, etc.) were explained at length in previous years, and the
words have already been printed — iz Maayanei HaYeshuah vol. 3 —

with references added, a complete work; surely people remember
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them, and in any case anyone who wishes can study the printed text,
including the books cited in the references, through which one's
understanding becomes still "richer” — as Chazal say, "words of Torah
are poor in one place and rich in another”; and a note observes that on Sukkos
wealth is needed quite literally, given the holiday's expenses, following the
Arizal who would put his hand into the purse and pay for a mitzvah without
counting. We mention the matter of the ushpizin now [besides the fact
that this arouses the merit of the forefathers — as in the Beis
HaMikdash, at the offering of the morning Tamid (the start of each
day's service), they would say "Has the whole face of the east lit up as
far as Chevron?” — "to recall the merit of the forefathers” buried in
Chevron] in connection and relation with the inner dimension of

Torah.

The core of the matter: the whole notion of the ushpizin was revealed

in the Zohar, the inner dimension of Torah; and all the more so the

Chassidic ushpizin, who are the leaders of the teaching of Chassidus

— a note adds that they also made many innovations in the revealed Torah
— and are the ones who explain the matters in the Zohar — above all in
the Chassidic works titled "Biurei HaZobhar” — in a manner of
understanding and comprehension in Chabad; consequently, through
them there is a further addition to the entire theme of the ushpizin
mentioned in the Zohar — so much so, a note suggests, that by virtue of
human effort the Chassidic ushpizin could be said to take precedence.

SUMMARY
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The Zohar's seven guests and the seven Chassidic Rebbeim (plus the Frierdiker Rebbe as the eighth who "absorbs" them) are invoked

here not only for their merit but as the channels of Torah's inner dimension — the Zohar reveals it, the Rebbeim make it

comprehensible.

gs Titles, Not Names — What Each Chassidic Guest Stands For

A small observation with large consequences: the Zohar's ushpizin are called by their names; the Chassidic ushpizin are called by their

titles as leaders. Each title names a mission.

It may be said that this is alluded to also in the fact that the Chassidic
ushpizin are mentioned (not by the names they were given on entering
the covenant of Avraham, as the ushpizin in the Zohar are, but) by the
special titles by which they are called as leaders (of Israel, and
especially leaders) of Chassidus.
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— [These are: the Baal Shem Tov (and not the name "Yisrael") — as
his name became known in all the region and surroundings, and
indeed in the whole world, to the end of all generations, as "Baal Shem
Tov" — "Master of the Good Name'"

the Maggid (of Mezritch) (and not the name "Dov Ber") — named for
his activity and service in the manner of "He tells [maggid] His words
to Yaakov, His statutes and judgments to Israel” (Tehillim 147:19);

the Alter Rebbe (and not the name "Shneur Zalman") — this title ("the
elder,” the first) emphasizes his distinction in founding the teaching of
Chabad Chassidus through Tanya, so that he became known also as
"the Baal HaTanya (and Shulchan Aruch)"; the Mitteler Rebbe (and
not the name "Dov Ber") — which emphasizes his connection with the
Rebbeim before and after him; being "middle,” he encompasses both
(as emphasized also in that his Chassidus is in the manner of "rechovos
hanahar,” the broad expanses of the river); the Tzemach Tzedek (and
not the name "Menachem Mendel" — though, a note observes, "1zemach
Tzedek” equals "Menachem Mendel" in gematria, and the Yerushalmsi says
"Tzemach is Menachem") — which emphasizes the connection with
Moshiach Tzidkeinu, who is called by both names "Tzemach” and
"Tzedek" (Moshiach Tzidkeinu), because of his work in joining the
teaching of Chassidus with the revealed Torah together in great
abundance (in quantity too — as has been revealed especially in onr
generation and in these years, a note), in which the theme of "your
wellsprings shall spread outward” is emphasized, through which "the
Master comes — this is King Moshiach”" — tbe Baal Shem Tov's famous

Letter;

the Rebbe Maharash (and not the name "Shmuel,” which emphasizes
the distinction of one so named — he name was given to him by the
Tzemach Tzedek knowingly, a note — for "I have lent him to Hashem all
the days that he lives, he is lent to Hashem” (Shmuel I 1:28)), or as he
became known by his conduct of "lechatchilah ariber" — "from the
outset, go over” the obstacle rather than around it — in which his particular

way as a leader of Israel is emphasized;

the Rebbe nishmaso Eden (and not the name "Shalom Dovber") — for
the title "nishmaso Eden" — "bis soul is in Eden" is the title by which he
is called, like being called by name, as one addresses a person in the
second person (though at first glance this is self-contradictory); the
explanation is from the saying he said before his passing: "I am going
to Gan Eden (to heaven), and the writings I leave to you" — so that

even in his ascent to Gan Eden ("nishmaso Eden") he is present here
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(which is why one may call him as one addresses someone present) —
through the study of his Chassidic writings; and likewise the Rebbe
my father-in-law, leader of our generation (and not the name Yosef
Yitzchak, which is connected with the Redemption: Yosef — from
"Hashem will again [yosif] set His hand a second time . . . and gather
the dispersed of Israel” (Yeshayahu 11:11-12); and Yitzchak — from
laughter ("whoever hears will laugh with me"), whose completeness
will be in the future Redemption, as it says, "then our mouth will be
filled with laughter") — the title "leader of our generation”
empbhasizes his activity and influence as a leader of Israel] — in which

it is emphasized that the mentioning of the ushpizin is (also, and

especially) in connection with the content of their mission and service

in revealing the inner dimension of Torah in a manner of

understanding and comprehension in the teaching of Chabad
Chassidus.

From this it follows that in "the time of our rejoicing” there should be
a special emphasis on increasing the study of the inner dimension of
Torah as explained in Chabad Chassidus by the seven Chassidic
ushpizin [including that on each of the seven days of Sukkos there
should be a special increase in studying the teaching of the principal
ushpiza of that day, who comes at the head, and "with him" come the
other ushpizin], through which the joy of "the time of our rejoicing”
is increased still more — the joy connected with the completeness of
the Matan Torah in the second tablets, which is emphasized chiefly in
the inner dimension of Torah (as in §6).

The ushpizin — two sets of seven
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The Zohar (III 103b) teaches that seven supernal guests enter the sukkah, one leading each day and the others "with him." The
Frierdiker Rebbe revealed a Chassidic seven. The Rebbe here adds the Frierdiker Rebbe as an eighth, who "absorbs" the seven, as
Shemini Atzeres absorbs Sukkos. The Zohar elsewhere (III 255b) adds Shlomo as an eighth.

SUMMARY

The Chassidic guests are named by titles, each naming a mission in revealing Chassidus (the Maggid "tells," the Alter Rebbe founds,

the Tzemach Tzedek joins Chassidus and halachah, etc.). Practical upshot: on each day of Sukkos, add study of that day's Rebbe's

teaching.
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Simchas Beis HaShoevah

HEADINGS, AS PRINTED O0'pg19 "WKX)
* The joy in the Beis HaMikdash, also in the present Mt 1212 03 - WIPnn N°22W annwi e
* "Let our lips render the bulls": from payment, and from n°2 2235 03, MW NwSn - 11°Now 010 Tnbwa @
completeness, even relative to the Beis HaMikdash e

* The advantage of Simchas Beis HaShoevah in the present °23 AMAWA *209 T 18 KW AP AN N9y @

Y1121,0" Dw NwRIA A9 03,0710 Y012 - wIpnn
PRI MIAN 903w 7"nP) 1707733 - Tmpnk
0°2771 MY

over the Mikdash, in time (even on the first night of Yom
Tov) and in place (in every shul and beis midrash in all the

Jewish dispersions, and in the public domain)

* A joy beyond measure and limitation: "the roof split”
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so Simchas Beis HaShoevah — Then and Now

Chapter Three turns to the "added joy" of Sukkos: Simchas Beis HaShoevah, the water-drawing celebration of the Temple. Can it exist

in exile, without a Temple? Yes — and in certain respects exile adds something.

The "added joy" of Sukkos, "the time of our rejoicing” (beyond the m" JDwWn amaw A O TRt T VA

general theme of "festivals for rejoicing” — Rambam: "though all the Y Y
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verse that gives this kuntres its name. The order of things: "they would
begin to rejoice from the close of the first day of Yom Tov (though the
water-libation itself, a note observes, was offered on the first day too), and
likewise on each day of Chol HaMoed they would begin after offering
the afternoon Tamid, rejoicing the rest of the day together with the
whole night” (as the Gemara relates: "When we were rejoicing at
Simchas Beis HaShoevah . . . we did not taste the taste of sleep” — a7
a note observes the halachic discussion about saying the morning blessings
after staying awake all night), rejoicing with the very greatest joy, to the
point that Chazal said: "Whoever has not seen Simchas Beis
HaShoevah has never seen joy in his life" — and conversely, a note: seeing

it is what enables seeing every other joy.

Something like this must be Simchas Beis HaShoevah at every time
and in every place where Jews are, even after the destruction of the
Beis HaMikdash, in the time of exile, and outside the Land. Although
the essence of Simchas Beis HaShoevah is in the Mikdash, it is like all
matters whose essence is when the Beis HaMikdash stood: even after
the destruction one can and must fulfil their spiritual content (and
portion) (for the destruction of the Beis HaMikdash concerns only the
Mikdash's physicality — and in several matters, a note adds, even a
physical part is done as a remembrance of the Mikdash). More than that —
in certain details there is an advantage in the service of the time of

exile even over the service when the Beis HaMikdash stood, as follows.

Simchas Beis HaShoevah in the Mikdash
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On Sukkos, water was poured on the altar alongside the usual wine libation. The water was drawn from the Shiloach spring. The

celebration that went with it (Mishnah and Gemara, Sukkah ch. 5, cited by the sicha at 50a, 51a, 53a) was held in the Women's

Courtyard. It began after the first day of Yom Tov and went on through each night of Chol HaMoed. Its signature was the flute, whose

playing does not override Shabbos or Yom Tov (Sukkah 50a). Sages danced, and people did not sleep. Hence: "Whoever has not seen

Simchas Beis HaShoevah has never seen joy in his life."

The name is from Yeshayahu 12:3: “u-she‘avtem mayim be-sasson mi-maaynei ha-yeshuah,” "You shall draw water with joy from the

wellsprings of salvation.” This is the source of the title of this kuntres. From 5741 on, the Rebbe gave a talk every night of Sukkos after

Maariv at the Simchas Beis HaShoevah. These talks, collected year by year, are the Maayanei HaYeshuah series.

SUMMARY

Simchas Beis HaShoevah was the Temple's all-night water-drawing celebration, the paradigm of joy. Its spiritual content obligates

Jews everywhere, even in exile — and exile adds something the Temple lacked.
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s10 "Let Our Lips Replace the Bulls”" — Prayer After the Temple

To show how exile can surpass the Temple, the Rebbe first makes the argument about korbanos: prayer replaces the offerings — and in

one respect completes them.

This is understood by first explaining the matter of the offerings (the
chief service in the Beis HaMikdash, "a house for Hashem prepared for
offering sacrifices in it") whose spiritual content — as the Alter Rebbe
teaches on "a man who brings from you an offering to Hashem'": the offering
is yourself; korban comes from kiruv, drawing near — is relevant in the
present too — through prayer: "the prayers were instituted
corresponding to the Tamid offerings”; and in the words of the verse,
"unshalmab farim sefaseinu" (Hoshea 14:3), "let our lips render the bulls":
through "our lips” we pay and complete (unshalmah — from tashlum,
payment, and also from shleimus, completeness) the matter of the
offerings ("bulls”), up to the completeness ("unshalmah") of "our lips"

even relative to the "bulls.”

The explanation: The service of the offerings was conducted with the
participation of Kohanim, Leviim and Yisraelim, "Kohanim at their
service, Leviim on their platform, and Yisraelim at their station” —
maamad, the rotating delegations of ordinary Jews who stood by the offerings;
whereas in the present, all three divisions of Kohanim, Leviim and

Yisraelim are accomplished through the prayer of every single Jew.

And with added emphasis regarding "Yisraelim at their station”:

Regarding "Kohanim at their service and Leviim on their platform” —
although in the time of the Beis HaMikdash there was an element of
prayer among the Kohanim ("Kohanim at their service"), and all the
more so "Leviim on their platform,” whose service on the platform is
song, and song belongs to prayer, nevertheless the main thing there is
the offering itself; not only regarding the Kohanim's service, but even
regarding the Leviim's song on the platform, this is only a detail added
to the principal matter, the offering of the sacrifices. Since so, in the
present the matter of "Kohanim at their service and Leviim on their

platform” is not (so much) applicable.

Not so regarding "Yisraelim at their station” — "their gathering. . .
and standing there for prayer, supplication and request . . . is called a

maamad" (Rambam): since the main thing there is (not the particular
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place in the Mikdash where they stand — zndeed, a note: those far away
"gathered in the synagogue in their city”, but) the matter of prayer, it
applies and exists in completeness in the present too — and a note adds
that every prayer, wherever it is said, faces and ascends through the place of
the Mikdash.

It may be said that "Yisraelim at their station” is emphasized more in
the present than when the Beis HaMikdash stood: then, the main
service was the offering of the sacrifices, while prayer ("Yisraelim at
their station") came as an addition to the principal service; but now,
when there is only prayer ("Yisraelim at their station"), not only is

prayer the principal service (since the offering of sacrifices is lacking),

but there must be an added effort in prayer ("Yisraelim at their
station") so as to fill and complete also the lack of the offering itself
("Kohanim at their service and Leviim on their platform") — and
surely they are given the strength for it, for "I do not ask . . . except according
to their strength’.

Accordingly, one can explain the completeness ("unshalmah" as
completeness) of "our lips” even relative to the "bulls” [for at first
glance it is astonishing that prayer should have a completeness higher
than the offering of sacrifices]: in "our lips” there is included also the
completeness of the heart's intention ("the Merciful One desires the
heart") with added vigor, so as to fill and complete also the matter of
"bulls" — as we see tangibly among Jews in the time and place of exile,
that the knowledge and feeling that "because of our sins — chet s
chisaron, a lack; for a king’s only child any lack is great; actual sin was surely
already repaired by the joyful teshuvah of Yom Kippur we were exiled from
our land" (and especially outside the Land, where there is no room to
mistake the situation — though, as a note adds, even in the Land it is exile
s0 long as the Temple is not rebuilt and all Jews are not ingathered) arouse
one to add still more and to do everything that depends on him in
utmost completeness in the matters we are able to do even in the time

and place of exile (through "our lips").

From this we understand the great effort that must go into Simchas
Beis HaShoevah by every single Jew — not in the manner of "a pot of
partners” — which, the Gemara quips, is neither hot nor cold, since each
partner relies on the other, but in such a way that each one feels that it is
his joy (in addition to arousing and stirring up everyone around him

to add still more to Simchas Beis HaShoevah), to the point that one
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can say about him: "Whoever has not seen his Simchas Beis HaShoevah

has never seen joy in his life"!

Kohanim, Leviim, Yisraelim — and the maamados

NT NP 0" PRy amb 00w T L, (AN
1" AN IR KD 19w 7ANWT D02 NN

Every Temple offering had three circles of participants (Megillah 3a). Kohanim performed the service. Leviim sang on the duchan, the

platform. Yisraelim stood by as the maamad, the delegation representing the whole people. The Rambam (Klei HaMikdash 6) says

their "gathering and standing there for prayer, supplication and request is called a maamad." Members who could not travel to

Yerushalayim gathered in their local shul.

The Rebbe's argument rests on this detail. For the Kohanim and Leviim, the heart of their role was the offering itself, so their role

cannot be carried out today. For the Yisraelim, the heart of their role was always prayer, and prayer never depended on the Temple. So

"Yisraelim at their station” exists today 7z completeness. Once the offerings are gone, the obligation to make up for them falls on this

circle, on every Jew (§10).

SUMMARY

Prayer is the heir of the offerings, and "Yisraelim at their station” — the part belonging to every Jew — is actually stronger now: prayer

is no longer an add-on but the main service, and it must make up for what is missing. Same for Simchas Beis HaShoevah: each Jew

must make it bzs.

-

§

1 "Why Should We Be Diminished?” — The Claim for the Third Temple

However much prayer achieves, it is not the real offerings. Jews in exile have a legitimate grievance — and the Torah's own precedent

for such a grievance is Pesach Sheni.

Another principal point in "unshalmab farim sefaseinu” —
preparation for the true and principal completeness through the
actual offering of sacrifices in the Third Beis HaMikdash. After all the
explanations of the advantage of "let our lips render the bulls,” it is
understood and also simple that this does not reach the elevation and
completeness of actually offering sacrifices. Since so, Jews in the time
and place of exile come with a just claim: "Why should we be
diminished so as not to offer Hashem's offering?!" (Bamidbar 9:7)...
"How long can Jews be kept in exile?"... after "all the deadlines have
long passed,” and they have already done teshuvah — and not only
that, they have already finished even "polishing the buttons” — #h¢
Frierdiker Rebbe's phrase (Simchas Torah 5689): everything is ready, down to
the uniform’s buttons!... The answer to this we find with "the men who
were impure through a human corpse” (because they occupied
themselves with the greatest mitzvah — per the Gemara, they were
carrying Yosef’s coffin or attending to a meis mitzvah), who claimed "why
should we be diminished,” and Moshe told them, "Stand, and I will

RESHIMU - MAAYANEI HAYESHUAH 5751

11571 - "IPNDW 07D RPN TPy 1Py TN
MI2P0 D270 °"Y NPV NPNPART Mnvhw?
PR 9D INRY PweHwa PRI Mnwal
,0IWD 0N 1217 ,"°NEw 018 Anbwn"T Myna
N2WPAT Mhwm Yne yan M PRw
"12 K2 LW P LwnAn PYna Mapn
An%" NPTX 1YV NPT DIPAY AI2 DO
X PR 991" L1277 1279 IR 27190 °nDad v
I 720w AR LM PR TR JOPRA MY
NOR Ty N1 ,72wn 1wy 7201 ," PP 93 190"
LA"DINDOT R M¥AZY" D3m0 120w
PIOIWR DWIR'T DIN 178 - MDY maynm
D71 MX¥N2 1pOYNAw *19n) "DIN W12 OONAY

21



hear what Hashem will command you"; and following this the
command of Pesach Sheni was said — and a note recalls the famous
saying that Pesach Sheni teaches: nothing is ever lost; one can always make it
right — all the more so in our generation, the last of exile and. first of the
Redemption — so that not only were they not diminished compared to
the rest of Israel, but through them a new section was added to the
Torah ("these merited that it be said through them").

From this it is understood in our case too: when Jews serve in the
manner possible in the time and place of exile, and then claim "why

should we be diminished": what is our fault that we find ourselves

after the time the Beis HaMikdash existed, in the time and place of
exile [especially when we are in exile as Hashem's emissaries — /7ke
those "impure” men, who were so because of a mitzvah, since the true place
of every Jew is "at his father's, the King's, table” (of the King of kings,
Hashem), in the Beis HaMikdash, up to the Holy of Holies — compare,
as a note adds, young Yoash hidden six years in the upper chamber of the
Holy of Holies, eating and drinking there] — this is a just claim according
to Torah; and the answer is that not only will they lack nothing
compared to Jews of the Temple era, but through them a new section
will be added to the Torah — the innovation in the service of the
offerings in the Third Beis HaMikdash in utmost completeness,

"according to the command of Your will" — rhe Musaf wording.

Simply put: since "I await him every day that he will come,” and "the
future Mikdash that we await, built and perfected, will be revealed

and come from heaven, as it says, 'the Sanctuary, my L-rd, Your hands
established'" (Rashi and Tosafos, Sukkah 412) — there can be
immediately the actual offering of sacrifices ("Kohanim at their
service, Leviim on their platform, and Yisraelim at their station"),
beginning with the Tamid offerings in which all Jews (in the Land and
outside it) participate through giving the half-shekel, including "what
is due to be collected” (from those from whom the half-shekel had not
yet been collected); for it may be said (by way of allusion) that "what is
due to be collected” includes also the half-shekel Jews will give for the
offerings in the Third Beis HaMikdash — which, a note sharpens, only
strengthens the claim "why should we be diminished": our half-shekel was
already included in the Temple-era fund.
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Pesach Sheni — "why should we be diminished?"

In Bamidbar 9, a group of men were impure on the eve of Pesach. The Gemara and Sifri say they had been occupied with a great
mitzvah. Because of the impurity they could not bring the Pesach offering. They did not accept this, and came to Moshe: "Why should
we be diminished?” Moshe had no answer from tradition. "Stand, and I will hear.” The answer that came was a new law, a second Pesach

on 14 Iyar. Rashi says: "These merited that it should be said through them."

The Rebbe applies this to exile. Jews in exile are also "impure through a mitzvah,” since they are away from home on Hashem's mission.
Their claim is also legitimate by Torah's own standard. The answer will also exceed what they asked for. They will not only regain what
they lost but receive something new: the service of the Third Temple, "according to the command of Your will" (§11). a note recalls the

Frierdiker Rebbe's summary of Pesach Sheni: nothing is ever lost; one can always make it right.

SUMMARY

Exile's service is real, but not the real thing — and Jews may press the Pesach Sheni claim: "why should we be diminished?" The
answer is not only restoration but innovation: a new "section” of Torah — the offerings of the Third Temple, which can begin at

once.

s12 Two Lessons for Simchas Beis HaShoevah

The korbanos argument yields two parallel conclusions for Simchas Beis HaShoevah.

From the matter of the offerings we understand also regarding na nAnwh YA ox o imn Maapn pavm

Simchas Beis HaShoevah — in two respects:

:0°NWw2 - MR

(a) Just as in "let our lips render the bulls” there is an elevation and 75y we MPNaw O°n Andwil'aw owd (N
completeness relative to offering sacrifices in the Temple era (as in

5"13) N°an N1 MIAPT NPT CH mnhen

§10), so there is an elevation in Simchas Beis HaShoevah in the present
relative to Simchas Beis HaShoevah in the Temple era [and in two M 1R NIXWD 1P NN Y w 75 ,0"

respects: its time and its place], as follows. 11 - D°NWAI] N°277 1212 7AW N NN Lobl)
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(b) Just as "let our lips render the bulls” is a preparation for offering NIT "IPTNOw 0B anbwn"T pavnw owd (2
sacrifices in the Third Beis HaMikdash (as in §11), so Simchas Beis

HaShoevah in the present is a preparation for Simchas Beis
HaShoevah in the Third Beis HaMikdash. MIDN R At 112 72RWwN 1°2 nAnw 73 ,(R™0

Swohwi p'amaa NaRwn N2 nnnwh

5"13) wUHwh PN MIAPa NPT MO0

RESHIMU - MAAYANEI HAYESHUAH 5751 23



SUMMARY

The template: today's celebration both surpasses the Temple's (in time and in place — §§13-14) and prepares for the Third Temple's

(§15).

s13 The Advantage of Time: It Begins on Yom Tov Itself

In the Temple, the celebration waited until the first day of Yom Tov ended. Today it starts on the Yom Tov itself — and the reason

reveals a principle.

Explaining the elevation of Simchas Beis HaShoevah in the present

relative to the Temple era — regarding its time:

In the Mikdash they would "begin to rejoice from the close of the first
day of Yom Tov,"” and not on Yom Tov itself, because "the flute of Beis
HaShoevah overrides neither Shabbos nor Yom Tov" (because of a
rabbinic decree enacted in the Second Temple era); whereas in the
present, when the joy is only a remembrance of the joy in the
Mikdash, and without the "flute” — and cven when there is music on
Chol HaMoed, as a note adds, it is an addition, whereas in the Mikdash the

flute was essential, the joy begins on Yom Tov itself.

In more detail: In the Temple era too, one could seemingly have
celebrated Simchas Beis HaShoevah on Yom Tov without the flute (as
in the present), and after Yom Tov with the flute. The reason they did
not — so that there should be no room to mistakenly think that the
joy on Yom Tov is not in completeness (like the joy that begins after
Yom Tov), since it is conducted without the flute — especially among
those (not yet "fifteen, for Gemara") who do not know of the decree; and a joy
of which it is said "whoever has not seen it has never seen joy” must be
complete. But in the present, when all of Simchas Beis HaShoevah is
without the flute, there is no room for the mistaken thought of
distinguishing the quality of the joy between Yom Tov and after Yom

Tov; therefore we begin the joy on Yom Tov.

More than that: since the joy in the present is without the flute that
was in the Mikdash, there must be an added increase in the joy so as to
fill also the lack of the flute (like what was said above, §10, regarding
prayer), to the point that the joy is so great that there is no need for a
flute.
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SUMMARY

Because today's joy has no flute, there is no reason to postpone it — it starts on Yom Tov itself; and it must be so great that it doesn't

need a flute.

s14 The Advantage of Place: From Shul to Sukkah to Street

In the Temple, the celebration was confined to one courtyard. Today it is in every shul — and then it bursts the roof, pours into the

sukkah, and fills the streets.

Explaining the elevation of Simchas Beis HaShoevah in the present

relative to the Temple era — regarding its place:

In the Temple era there was a limited place for Simchas Beis
HaShoevah — in the Beis HaMikdash (in the Azarah — he Temple

courtyard) specifically; whereas in the present we celebrate Simchas

Beis HaShoevah in every place where Jews are, in every shul and beis
midrash, a "miniature Sanctuary” (Yechezkel 11:16; Megillah 29a), and
in the shul itself — in the "Azarah,” the men's section and the
women's section — ‘ezras nashim”, in the manner and after the pattern
of the "Azarah" (the "Ezras Nashim") in the Beis HaMikdash in which
Simchas Beis HaShoevah was held.

[It may be said that "azarah" also derives from "ezrah" (help and
support), meaning that the virtue of the place (the Azarah of the
Mikdash, and something of it in a shul) is help and support in joy —
and a note: joy that comes first improves every later act of service, as teshuvah
that comes first makes the deeds "good and luminous”and also help and
support in preparing for Simchas Beis HaShoevah in the Third Beis
HaMikdash — through increasing love of Israel and unity of Israel
(nullifying the cause of the exile — baseless hatred, Yoma 9b), which is
emphasized in the "beis haknesses,” so called because it gathers
[koness] all who are in it into a single entity, "as one man with one

heart.”

And an added quality in the "Azarah" of the shul and beis midrash of
the Rebbe my father-in-law, leader of our generation — both because
of the empbhasis on joy in his second name (Yitzchak) — as well as, as a
note adds, bis joy throughout his life, even at the end when he was unwell, a
living example that service must always be with joy and because of the
empbhasis on preparing for the Redemption (when Simchas Beis
HaShoevah will be in the Third Beis HaMikdash) in both his names
(as in §8)].
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Moreover: Simchas Beis HaShoevah in the present begins indeed in
the "Azarah" of the shul (after the pattern of the Azarah in the
Mikdash), but it continues and goes out also outside the shul — and
likewise in the Mikdash, as a note adds, its place was specifically outside the
Holy of Holies, the Heichal and the Ulam, in the Ezras Nashim (as follows);
that is, the joy is so great that it fills the whole area between the walls
and roof of the shul, until they cannot contain the magnitude of the
joy, and then the joy bursts out and goes outside. In the Gemara's
words: "pakah igra" — "the roof split’; "at the sound of the crowd's
tumult . . . it seems as though the roofs split” (Rashi).

It should be added, in explaining the virtue of "pakab igra" (beyond
proving the magnitude of the joy): a "roof” (especially the roof of a
shul, a roof of holiness) is indeed a positive thing, protecting from rain
and the like; but at the same time it separates those inside the house
from the heavens, so that when they look up they see the roof and not
the sky. When "pakah igra" (because of the magnitude of the joy,
which breaks through bounds), there is nothing separating from the

heavens — up to the heaven of heavens, all seven firmaments.

Then Simchas Beis HaShoevah is continued and increased outside the

shul — in two ways:

In the sukkah — (beyond Kiddush and the Yom Tov meal) also in the
farbrengens of Simchas Beis HaShoevah, with saying /'chaim and
tasting ("farbeisen") mezonos and the like, as related in the talks of the
Rebbe my father-in-law about the farbrengens of Simchas Beis
HaShoevah in Lubavitch (by his father, the Rebbe Rashab — the
leader of our generation being his only son and successor — and by
our Rebbeim before him) — thoungh, a note observes, for various reasons
this custom was not so openly practiced throughout the Jewish world, even
among Chassidim, who showed a living example in their very bodies
(beyond the directives learned from their Chassidic discourses
explaining Simchas Beis HaShoevah) so that "from them they will see
and do likewise"; and from this it is understood that they also gave the
strength, so that when "from them they will see” (and consequently
there will be the will for it), "they will do likewise” — with great and

abundant success.
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And after that also in the street — as has been the custom in recent
years, rejoicing and dancing in the street too, to the point that the

street itself dances ("the street itself dances along"),

starting from the nearby streets, in this neighborhood — where, a note
observes, the Frierdiker Rebbe lived and worked bis last ten years, from which
it should spread through the whole city, country and all countries, and to all
future times, and on to the far streets, in the whole city (in Brooklyn
and New York) — through which one makes of the "street,” the
"public domain,” the "mountains of separation” — turei d'pruda,
Chassidus's image for multiplicity — a "private domain" — reshus
hayachid — for the One [Yachid] of the world. And this increases
further after the first days of Yom Tov (and Shabbos): since there is no
limitation of techumin — the Shabbos/Yom Tov boundary — etc., one can
go even to farther places, as has already been the custom to travel and
visit Jews in other towns and cities, to gladden them (to add still more
to their joy) in the joy of the festival generally and Simchas Beis
HaShoevah particularly; through this Hashem adds (measure for

measure, and many times over) to their joy, and to the joy of all Israel.

"The roof split”
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The phrase comes from Pesachim 85b. It concerns the halachah of eating the Pesach offering in one group. The Gemara explains why

eating on a rooftop in Yerushalayim was not a problem: "the Pesach was the size of an olive, and the Hallel pakah igra," that is, the Hallel

split the roofs. Rashi explains that at the sound of the crowd's tumult it seemed as if the roofs were cracking.

The Rebbe uses the image in two ways (§14). The first is quantitative: the joy is too big for the building. The second is the point he

develops. A roof, even a shul's roof, is good because it shelters, but it also blocks the view. From inside you see ceiling, not sky. Joy that

"breaks through bounds” (a note points to Sefer HaMaamarim 5657) removes the barrier. Nothing then stands between the dancers and

the heavens, "up to all seven firmaments.” The celebration then goes further out, into the sukkah and into the street.

SUMMARY

Today's Simchas Beis HaShoevah is not confined to one courtyard: it fills every shul, bursts the roof open to the heavens, continues in

the sukkah farbrengen, and floods the street — turning the "public domain"” into a "private domain” for the One G-d — and after the

first days, travels to Jews in other towns.

15 Preparation for the Third Temple — Flying "with the Clouds”
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The chapter closes with its main point: all the scattered celebrations hasten the one celebration in the one place.

And moreover, and this is the main point — Simchas Beis HaShoevah
in the present becomes a preparation for Simchas Beis HaShoevah in
the Third Beis HaMikdash:

When Simchas Beis HaShoevah is held by Jews wherever they are, in
many places, this hastens and speeds still more the Simchas Beis
HaShoevah of all Jews in one place — in the Azarah of the Third Beis
HaMikdash.

Simply put — right after the start of celebrating Simchas Beis
HaShoevah outside the Land, Hashem fulfils His promise, "and you
shall be gathered one by one, O children of Israel” (Yeshayahu 27:12),
and takes them all "with the clouds of heaven” (Daniel 7:13) to our
Holy Land; they continue Simchas Beis HaShoevah during the flight
— 'fliendik " "with the clouds of heaven," together with more Jews they
meet along the way "with the clouds of heaven,” and all the more with
the Jews they meet in our Holy Land; and they complete Simchas Beis
HaShoevah with all Israel — "with our young and our old . . . with
our sons and our daughters,” and "awake and sing, you who dwell in
the dust” (Yeshayahu 26:19); a note recalls the "dry bones” haftarah read on
Shabbos Chol HaMoed Pesach, Pesach and Sukkos being linked, with the
ushpizin at their head, both the ushpizin of the Zohar and the
Chassidic ushpizin, and the leader of our generation at our head — in
Yerushalayim the holy city, on the holy mountain, in the Third Beis
HaMikdash. Then the joy will be in utmost completeness — so that

they will say, "Whoever has not seen this Simchas Beis HaShoevah has

never seen joy in his life.”

SUMMARY
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The many celebrations in exile hasten the single celebration in the Third Temple: begin here, keep dancing "with the clouds,” finish in

Yerushalayim with the ushpizin — the joy of which it will truly be said, "whoever has not seen #his..."
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The Quality of the Year

HEADINGS, AS PRINTED
* "Your kingship shall be exalted"
* "It shall be a year of 'T will show him wonders"

* The pattern of Thursday and Friday: three consecutive days
of Yom Tov and Shabbos (three times)

* Eruv tavshilin (three times)
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s16 The Year's Sign: "Tinasei” — and "Tehei Shnas Arenu Niflaos”

Chapter Four turns from every Sukkos to this Sukkos, 5751. The year's letters — X"W1N — read two ways: "Your kingship shall be

exalted,” and "a year of 'I will show you wonders."

Beyond what was said above, which applies to Sukkos and Simchas
Beis HaShoevah in all years, there is a special quality in Sukkos and
Simchas Beis HaShoevah in this year — the year 5751 (X'w1n77) (in
addition to its quality by continuity with the preceding years — a
Hakhel year, the year "tishmat yadecha" [5749], and the year of

miracles [5750], a note).

The sign of this year is — "tinases" (X71n), from the word for
exaltation, alluding to the exaltation of Hashem's kingship, as in the
piyut of the Rosh Hashanah (and Yom Kippur) prayers, "and on it
Your kingship shall be exalted” — which is the essential theme of
Rosh Hashanah, as emphasized in the day's prayer: "Reign over the
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whole world in Your glory, and be exalted over all the earth in Your

splendor . . . and let every created thing know that You made it."

Since the matters of Rosh Hashanah that are "covered” are revealed
"on our festival day” on Sukkos (as in §2), it is understood that the
particular theme of this year too, "Your kingship shall be exalted” (the
theme of Rosh Hashanah), is revealed on Sukkos.

Moreover: the particular theme of this year is alluded to also in the
acronym of the year's sign — "Tehei Shnas Arenu Niflaos" — "7z shall
be a year of 'l will show you wonders”, referring to the true and complete
Redemption, of which it is said, "As in the days of your going out
from the land of Egypt I will show him wonders” (Michah 7:15) —
when there will also be the completeness of "Your kingship shall be

exalted.”

And this too is emphasized on Sukkos — because:

Sukkos falls on the fifteenth of the month, when "the moon stands in
its fullness"; that is, the moon's renewal on Rosh Hashanabh is
"covered"” (as Chazal expound: "Which festival is it on which the
month is covered? . .. This is Rosh Hashanah" — and a note points to the
laws fixing Rosh Chodesh Tishrei relative to the molad), while its
revelation and fullness is on Sukkos; and its parallel in Israel — who
"count by the moon" and "resemble the moon" — is the completeness
of the renewal of Israel ("who are destined to be renewed like it" — zhe
Kiddush Levanah blessing) in the true and complete Redemption — and
"counting by the moon,” a note, means counting the days, hours and moments
in anticipation, " As in the days of your going out from the land of
Egypt I will show him wonders."

In addition: Sukkos is connected especially with the Exodus (s 7s
Pesach; both, a note observes, are seven-day festivals), since the reason for
dwelling in the sukkah is "so that your generations may know that I
made the children of Israel dwell in sukkos when I brought them out
of the land of Egypt" (Vayikra 23:43); therefore "As in the days of
your going out from the land of Egypt I will show him wonders" is

emphasized in it too.

It is understood that because of the emphasis on Redemption in this
year (the year of "Your kingship shall be exalted” and the year of "I will
show him wonders"), the joy of Sukkos is increased still further — and
a note adds that joy belongs to the moon's fullness, as in the dancing at
Kiddush Levanah, a joy connected with the Redemption in connection and

relation with the joy of the Redemption.
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SUMMARY

5751 s "tinasei” — the exaltation of Hashem's kingship (Rosh Hashanah's theme, revealed on Sukkos) — and "tebes shnas arenu

niflaos," the wonders of the Exodus-like Redemption. Sukkos, the full moon and the Exodus festival, carries both.

§17 Three Consecutive Holy Days — "Chazakah"

In 5751 each cluster of festival days runs straight into Shabbos: two days of Yom Tov, then Shabbos. Three times in a row — Rosh

Hashanah, the first days of Sukkos, Shemini Atzeres/Simchas Torah — making a chazakah.

A further quality — from the days of the week on which Sukkos falls
this year:

Sukkos falls this year on Thursday and Friday, from which one enters

directly into Shabbos; thus there are three consecutive days ("three

times make a chazakah" — an established presumption) of heightened
holiness of Yom Tov and Shabbos; and within this, in such a way that
"called holy,” named

for the "calling " that draws holiness down —, one enters the holiness of

from the holiness of Yom Tov, "mikra kodesh” —

Shabbos, which is higher than the holiness of Yom Tov — hence no
Havdalah when Yom Tov ends into Shabbos: one goes from lesser holiness to
greater — "holy from above, of itself”; and through this one adds
holiness to Yom Tov as well, since all the matters of Yom Tov
(Thursday and Friday) are elevated on Shabbos in the manner of "and
the heavens and the earth and all their hosts were completed
[vayechulu]."

Moreover: the pattern of three consecutive days of heightened holiness
of Yom Tov and Shabbos is (outside the Land) in the manner of a
"chazakah" — on Rosh Hashanah (also in the Land — since, as a note
adds, even in Yerushalayim Rosh Hashanah was often kept two days), in the
first days of Sukkos, and on Shemini Atzeres and Simchas Torah —
and a note: since Moshiach may come any day, perbaps even on Chol
HaMoed, and then Shemini Atzeres and Simchas Torah would be one day,
Thursday, followed by Isru Chag and then Shabbos. This is understood by
first stating what is explained in Chassidic discourses as the reason we
do not blow the shofar on Rosh Hashanah that falls on Shabbos: the
effect of blowing the shofar — which, being the essence of Rosh Hashanah
("make Me King . .. with what? with the shofar"), surely exists every year, a
note — is accomplished by the quality of Shabbos ("Shabbos itself
performs the shofar-blowing"), with no need for the action of a person
blowing the shofar; and more than that — by the quality of Shabbos
the effect of the shofar is accomplished in utmost completeness,

beyond comparison with the effect of shofar-blowing through human
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action — and a note explains why the Mikdash nevertheless blew on
Shabbos: there a person stands at the bighest station, and bis own act reaches

what Shabbos alone cannot give — "You will yearn for the work of Your

hands’.

It may be said that something of this elevation exists also when Rosh
Hashanah is such that one enters directly from it into Shabbos: then
all the matters of Rosh Hashanah are increased ("vayechulu") through
the quality of Shabbos.

And this is emphasized still more when the pattern of Rosh Hashanah
— with Shabbos continuing directly after Yom Tov (three consecutive
days) — continues also on Sukkos (on which the matters of Rosh
Hashanah are revealed, "covered, until our festival day"), and likewise
on Shemini Atzeres and Simchas Torah (on which the inner
absorption of all the matters of Sukkos, and therefore also of Rosh
Hashanah, takes place — and a note explains that in such a year the
Simchas Torah farbrengen is moved to the Shabbos after it, to avoid halachic
doubts about Kiddush, and gains Shabbos's completeness) — so that this
elevation occurs three times — and three belongs to Rosh Hashanab:
Malchiyos, Zichronos, Shofaros, each with three verses from Torah, Nevi'im
and Kesuvim, in the manner of a chazakah. And further, and
principally — the number three is connected with the Redemption, as
it says, "He will revive us after two days; on the third day He will raise
us up and we shall live before Him" (Hoshea 6:2), referring to the
third redemption, which is an eternal redemption; when there will
also be the blowing of the shofar in utmost completeness — "sound
the great shofar for our freedom,” "
shofar will be blown" (Yeshayahu 27:13) — by Hashem Himself — 274

a note: how great is Hashem's blowing even of an ordinary shofar, all the

and it shall be on that day, a great

more a great shofar, to the point that it does not say who is blowing,
since there is no need to specify who blows, because "they will see
openly” that "the whole world is full of His glory” — the revelation of
Hashem's kingship ("Hashem reigns, He is clothed in majesty”) in

utmost completeness.

From this it is understood also regarding the joy of Sukkos: in such a
year there are three consecutive days of added joy, both on the first
two days of Yom Tov and on Shabbos — "on the day of your rejoicing:

these are the Shabbosos” (57/77) — which continues and has its effect
throughout all the days of Sukkos.

And further, and principally — the joy throughout three consecutive
days of Yom Tov and Shabbos becomes a preparation for the
completeness of joy in the third redemption and in the Third Beis
HaMikdash.
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When Shabbos blows the shofar

The Mishnah (Rosh Hashanah 4:1) rules that when Rosh Hashanah falls on Shabbos, the shofar was blown in the Mikdash but not
outside it. The halachic reason is a rabbinic decree: one might carry the shofar through a public domain. Chassidus (Likkutei Torah,

Derushei Rosh Hashanah S6a ff.) adds an inner reason. The shofar's task is to arouse Hashem's desire to reign, the inner will behind
"Make Me King." Shabbos itself reaches that level. On such a Rosh Hashanah, "Shabbos itself performs the shofar-blowing," and does it

more completely than any human blast.

The sicha then applies the "Shabbos effect” to 5751's calendar. Rosh Hashanah, the first days of Sukkos, and Shemini Atzeres—Simchas

Torah each run straight into Shabbos, three times over, a chazakah (§17).

SUMMARY

Yom Tov flowing into Shabbos lifts Yom Tov into Shabbos's higher holiness — as Shabbos "blows the shofar" by itself. In 5751 this

happens three times (a chazakah), and three points to the third, eternal Redemption and the great shofar Hashem Himself will blow.

s18 Eruv Tavshilin — Preparation, and the Guest Who Might Come

A Thursday—Friday Yom Tov requires an eruv tavshilin. The Rebbe draws two lessons: the weekday prepares the holy day; and the

halachic basis of the eruv is a guest — which becomes Hashem's own hachnasas orchim for His exiled children.

Another point in this pattern — eruv tavshilin: when Sukkos falls on
Thursday and Friday (and one enters directly from them into
Shabbos) — one makes an eruv tavshilin — zhree times this year, a note:
"that he cook one dish on Erev Yom Tov, and keep this dish so as not
to lose it or eat it until after he has prepared and made all the needs of
Shabbos"; and among the reasons: "in order to increase the honor of
Shabbos: by requiring you to cook one dish on Erev Yom Tov for the
sake of preparing the needs of the following Shabbos, he remembers
all the needs of Shabbos from Erev Yom Tov and selects a fine portion
for Shabbos, etc.” (Shulchan Aruch Admur 527).

The point here: on Erev Yom Tov (which in itself is a weekday) the
preparation is already made (not only for Yom Tov, but) also for the
Shabbos that follows. From this we learn a lesson — as the Baal Shem
Tov taught, from everything one learns a lesson in serving one's Maker — in
a person's service — with added emphasis in the Jewish custom that each
one makes an eruv tavshilin for himself rather than relying on the rabbi's
eruv for the whole town, though its wording includes "us and all Israel who
live in this city": that weekday matters on weekdays (although Hashem

created them as an entity of their own that must exist in the six
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working days) become a preparation for matters of holiness (Yom Tov
and Shabbos) — which is the general service of man: to draw holiness

into weekday matters.

In this pattern the joy of Sukkos is increased still more — since on
Erev Yom Tov the preparation is already made for all three days: two

days of Yom Tov and Shabbos. Moreover:

Eruv tavshilin is also connected with preparing the meal for guests —
beyond the simple point that one who selects a fine portion for Shabbos”
prepares for guests too; and a note observes that some communities made an
eruv tavshilin in the shul for guests — for eruv tavshilin permits cooking
on Yom Tov for Shabbos, and the permission for this (by the basic law,
from the Torah) is because "if guests happened by who had not yet
eaten today, they would eat of this dish that he cooks for Shabbos.”

Through this the joy of Sukkos, connected especially with hosting
guests, is increased — as on every Yom Tov, in which hosting guests is
empbhasized even more than on Shabbos — and, as a note adds, from
Sukkos the theme of hosting guests extends to all the festivals, and all the
more so on Sukkos, one of whose main themes is the "ushpizin" — #he

guests (as in §7).

And further, and principally — through this there comes about
Hashem's hosting of guests for all Israel: in the time of exile, when
Jews are not in their true place and state, they are in the category of
"guests”; consequently, Hashem must fulfil the mitzvah of hosting
guests — to give them everything they need (including preparation
well in advance, as emphasized in eruv tavshilin), and principally, to
return them to their true place and state — children at the table of
their Father, the King of kings, Hashem; especially when one adds
"one mitzvah," and in particular the mitzvah of hosting guests and
eruv tavshilin, through which "he tipped himself and the whole world
to the scale of merit and brought about for himself and for them
salvation and deliverance” (Rambam) — the true and complete

Redemption through Moshiach Tzidkeinu, immediately, truly now.
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Eruv tavshilin — and the guest who might come

On Yom Tov one may cook only for that day. When Yom Tov falls on Friday, how can one cook for Shabbos? The Sages' solution is the
eruv tavshilin. Before Yom Tov one sets aside a cooked dish for Shabbos. Cooking done on Yom Tov then counts as continuing a

preparation already begun.

The Rebbe builds on that second layer (§18). A mitzvah whose Torah-level basis is a guest who might come fits a festival of guests, the
ushpizin. It also turns the exile inside out. Jews in exile are themselves "guests,” and the host who owes them hospitality is Hashem.

Hospitality means feeding the guests, and in the end bringing them home to the Father's table.

SUMMARY

The eruv teaches that weekdays exist to prepare for holiness. And because its Torah-level basis is "guests might come," it points to

Hashem's own obligation to His "guests” in exile: feed them, and bring them home to His table.
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Each and Every Day Does Its Own Work

HEADINGS, AS PRINTED

* The increase from day to day: from "new faces,” from the

quality of the day, or from that day's ushpiza
* Day one: the "opening” for all the days of Sukkos. The

ushpizin: Avraham and the Baal Shem Tov, "Avraham was
one," and the connection to every Jew called by the name

Yisrael

Day two: the emphasis on affecting the whole world (after
the haftarah of day one), especially this year, when the signs
of Redemption are most emphasized in the state of the

nations. The ushpizin: Yitzchak and the Maggid

Day three: the elevation of a chazakah. Yaakov's connection

to Sukkos: "and Yaakov journeyed to Sukkos"

Day four: most of the days of Sukkos, "the majority is as the
whole." The quality of the number four, four mothers, and

the tznius of Jewish women in our generation

Day five: the fifth level, "a fifth to Pharaoh.” Aharon's (the
ushpiza's) activity: "loving peace and pursuing peace, loving
the creatures and bringing them close to Torah," bringing

more Jews into Simchas Beis HaShoevah

Day six: three doubled (especially when it falls on the third
day of the week, on which "it was good" was doubled):
threefold in Torah and in Israel, in body and soul. The sefirah
of Yesod

Day seven, Hoshana Rabbah: the multiplicity and
completeness of the hoshanos. "Rabbah" in all the day’s
service. The connection to the Redemption, emphasized also
in the ushpizin. Its falling on the fourth day of the week,

when the two great luminaries were set

s19 Each Day Does Its Own Work
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Chapter Five walks through the seven days one by one. First, the frame: joy must rise every day — through "new faces," through each

day’s own quality, and through each day's ushpiza.

Beyond the general theme of Sukkos (both the general theme of
Sukkos in all years and the particular theme of Sukkos in this year) —
we should explain also the particular theme of each of the seven days
of Sukkos.

By way of preface: in Simchas Beis HaShoevah of Sukkos, which
continues seven days, the joy keeps growing and increasing from day
to day — "one ascends in holiness” — up to an increase in joy in the
manner of newness, as understood from the law of "panim chadashos"
— "new faces," the requirement at the Sheva Brachos of a wedding week.

Among the ways this happens:

First of all — through adding "new faces" literally, that is, influencing
another Jew (who until now did not take part in Simchas Beis
HaShoevah) to come and take part too (sec further §§32-33), and
through him the joy of all the participants in Simchas Beis HaShoevah
increases, he being "new faces.” And further, and this too is principal
— each of the participants in Simchas Beis HaShoevah himself
becomes "new faces,” by rising in his service to a higher level, until he
becomes a new being; and consequently the joy too comes with new

life and enthusiasm, "new faces."

Beyond "new faces” (a newness connected with the participants in
Simchas Beis HaShoevah), there is also the newness from the quality
of the day: "each and every day does its own work" (Zohar), and in its
time the particular theme of the day becomes the "gate” through
which all matters of service in Torah and mitzvos enter and ascend —
see Maayanei HaYeshuah ch. 2. This is why we find in the discourses of
our Rebbeim that in the great majority of them the quality of the day
(the Yom Tov) on which the discourse was said is discussed: on each
Yom Tov the superiority of this Yom Tov over the festivals before and
after it is explained, even though in the discourse on the preceding
Yom Tov the superiority of that Yom Tov over the other festivals was
explained [and both discourses are part of the Torah of truth, even of
the inner dimension of the Torah of truth] — because the particular
theme of each Yom Tov in its time becomes the "gate” to all other

matters of Torah and mitzvos, including the matters of the festivals.
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And one can combine both matters (the increase in joy from the
participants (new faces) and from the quality of the day) — regarding
the "ushpizin”: through the participation of the ushpizin the joy
increases further (like new faces), and their participation is in the
manner of "each and every day does its own work," with each day
having its principal #shpiza at the head (on the first day — Avraham
Avinu and the Baal Shem Tov; on the second — Yitzchak and the
Maggid; and so on), and "with him" — as emphasized in the wording of
the ushpizin invitation for those who recite it aloud, a note — come the

other ushpizin as well.

After this preface — we should explain the particular theme of each of
the seven days of Sukkos: the quality of the day in itself, or in

connection and relation with that day's ushpiza, as follows.

SUMMARY
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Joy must grow daily in the manner of "new faces": bring a new participant; become new yourself; and draw on the day's own "gate" —

its quality and its ushpiza, who leads while the others come "with him."

s20 Day One — Avraham and the Baal Shem Tov: "Avraham Was One”

The first day "opens" the festival. Its guests are Avraham, who made G-d's oneness known to the nations, and the Baal Shem Tov, who

revealed the mastery of every Jew over the world.

The first day of Sukkos: Beyond what was said above about the
general theme of Sukkos, which is emphasized most on the first day,
on which the "opening” — pesach, the Zohar's ‘opening a channel” for
something new — of Sukkos takes place, there is also the theme of the
ushpiza of this day, Avraham Avinu and the Baal Shem Tov.

The theme of Avraham Avinu — "Avraham was one" (Yechezkel
33:24): through him Hashem's oneness ("Hashem is One") is drawn
down and revealed in the world, openly before the eyes of all the

nations, as emphasized in the statement of the children of Ches (in the
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name of all the nations) to Avraham, "You are a prince of G-d among
us” (Bereishis 23:6); and not only in speech, but they did an actual
deed — giving him the Cave of Machpelah "to Avraham as a
possession . . . before all who came in at the gate of his city,” through
which the inheritance of the Jewish people — and a note observes that all
Jews' prayers ascend by way of the Cave of Machpelah came about in a way

that leaves no room for challenge by the nations.

And from "Avraham was one" this extends also to the service of every
Jew — who becomes master ("a prince of G-d") over the world, to
draw down and reveal in it Hashem's oneness — /o7, a5 a note adds,
every Jew, called "Adam," emissary of the Adam above, has the quality of
‘one”, until it is revealed in utmost completeness in the future, as it
says, "And Hashem will be King over all the earth; on that day
Hashem will be One and His name One" (Zechariah 14:9). With added
emphasis from the theme of the Chassidic #shpiza, the Baal Shem Tov
— whose name "Yisrael” emphasizes the virtue of every Jew, as Chazal
say, "even though he sinned, he is Yisrael” — and all the more after Yom
Kippur's complete teshuvah, when sin is not only erased but turned into

merit, a note — including especially emphasizing his mastery ("prince
of G-d") over the whole world "in a Baal-Shem-like way," through
whose strength the revelation and drawing-down of Hashem's oneness

in the world increases still more.

Through this Simchas Beis HaShoevah in the street also increases —
turning the "public domain" into a "private domain” for the One

[Yachid] of the world.

SUMMARY
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Day one's guests are masters of "oneness”: Avraham revealed G-d's unity even to the nations; the Baal Shem Tov empowered every Jew

to be master over the world in his way. So the dancing goes into the street, making the public domain a domain of the One.

s21 Day Two — Yitzchak and the Maggid: Laughter and Drawing-Down

Yitzchak's name is laughter. The Maggid's title is "one who draws.” Together they make the second night's joy a joy of Redemption.

The second day of Sukkos: Continuing what was said above about the
ushpizin of the first day, we should begin also with the ushpizin of the
second day — Yitzchak and the Maggid. The theme of Yitzchak — as

emphasized in his name, from "whoever hears — cven those who can only

hear, not see — will laugh with me” — is laughter and joy, up to the

RESHIMU - MAAYANEI HAYESHUAH 5751

595 921TnR qwnna cmoon anT Caw ov
2TNAY WP ,MN0T NWRI 01T PrAWING MTIX
PAY> - MIDOT 1w 017 PrOwIND yNI2 oa
53" W'Y WA WATND - prge YW ary anm

40



completeness of joy, "then our mouth will be filled with laughter” —
in the future, when they will say to Yitzchak specifically, "for you are
our father” (Yeshayahu 63:16; Shabbos 89b). With added emphasis from
the theme of the Chassidic #shpiza, the Maggid — from the verse "He
tells [maggid] His words to Yaakov, His statutes and judgments to
Israel” — for "maggid" is also a term of drawing, as Chazal say,
"matters that draw a person's heart, like aggadah"; that is, through
him the theme of Yitzchak is drawn down to every Jew, and also the
heart of every Jew is drawn to the true and complete Redemption (the
true place and state of every Jew) connected with Yitzchak. From this
it is understood that on the second day of Sukkos Simchas Beis
HaShoevah increases still more — through the emphasis on joy in the
ushpiza of this day, up to the joy of the Redemption, when Simchas
Beis HaShoevah will be in utmost completeness, in the Third Beis
HaMikdash.

SUMMARY
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Yitzchak is laughter, whose fullness is the Redemption's "then our mouth will be filled with laughter"; the Maggid "draws" that

laughter to every Jew and draws every Jew's heart toward the Redemption.

s22 The Seventy Bulls and the Nations

Sukkos is the festival with a mission to the world: seventy bulls for seventy nations. The second night, following the first day's haftarah

about the nations coming to Yerushalayim for Sukkos, is especially empowered for it.

Another point connected with the quality of the day — regarding the
effect on the whole world that is emphasized in Simchas Beis
HaShoevah in the street:

By way of preface — affecting the whole world is among the principal
themes of Sukkos, as emphasized in the festival's offerings: we offer
seventy bulls corresponding to the seventy nations of the world
[therefore the number of offerings "keeps decreasing” — on the first
day fourteen bulls, on the second thirteen, down to the seventh day
with seven bulls], through which the rectification, refinement and

elevation of the nations and the matters of the world is accomplished.
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[As emphasized also in the theme of Shemini Atzeres, "on the eighth
day it shall be a restraint for you" (Bamidbar 29:35), "let them be yours
alone, and not for strangers with you" (Mishlei 5:17) — after the
service of the seven days of Sukkos in refining and elevating the world,
a service connected with descent, down to enclothing oneself in the
garments of what is being refined, there must be "it shall be a restraint
for you," for Israel alone, and without connection to the nations, "not

for strangers with you."]

This is emphasized also in the haftarah of the first day of Sukkos —
which speaks of the completeness of the effect on the whole world in
the days of Moshiach, "And I will gather all the nations . . .," "and all
who remain of all the nations . . . will go up year after year to bow to
the King, Hashem of Hosts, and to celebrate the festival of

Sukkos” (Zechariah 14) (and the verse adds also the negation of the

opposite state: "and whoever of the families of the earth does not go
up . .. to bow to the King, Hashem of Hosts . . . and if the family of
Egypt does not goup ...").

It may be said that this is especially emphasized in Simchas Beis
HaShoevah (in the street) on the second night of Sukkos — since there

is also the empowerment for affecting the nations from the haftarah of

the first day of Sukkos.

Seventy bulls, and "yours alone”
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Over the seven days of Sukkos the Musaf brings 13, 12, 11, 10, 9, 8 and 7 bulls, 70 in all (Bamidbar 29). The Gemara (Sukkah 55b) says
they correspond to the seventy nations. Note on the text: the printed sicha reads 7> and 3™ bulls for days one and two (§22). The

verses give 13 and 12 (Bamidbar 29:13, 17). The Hebrew and its translation are left as printed, and the discrepancy is flagged here. It is

likely a transcription slip in the hanacha. The number goes down day by day, "decreasing” (Shabbos 21b). Chassidus reads this as the

progress of birur, the refining work, which needs less each day as it nears completion.

The haftarah of the first day (Zechariah 14) completes the picture. In the end the nations themselves go up each year to celebrate Sukkos

(§22).
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SUMMARY

Sukkos works on the whole world — seventy bulls for seventy nations, descending in number as the work progresses — before

Shemini Atzeres turns inward, "for you alone.” The first day's haftarah (all nations coming to celebrate Sukkos) empowers the second

night's street celebration.

s23 Signs of the Times, 5751

Spoken in October 1990. The Rebbe points to two developments in world affairs — the opened gates of a former oppressor, and

nations "provoking one another” — as signs that the Redemption is imminent.

It should be added that this is especially emphasized this year — as
mentioned above (§16), its sign is "Your kingship shall be exalted,” and

"

its acronym "it shall be a year of 'I will show him wonders,"" alluding
to the true and complete Redemption, "As in the days of your going
out from the land of Egypt I will show him wonders,” when "Your
kingship shall be exalted” will be revealed in the whole world, also

among the nations:

We see tangibly that in the recent period special events are occurring
in the world (among the nations) (as follows) in which it is emphasized
that we are now in the very closest proximity to the true and complete
Redemption. Although we are still in the doubled and redoubled
darkness of the time of exile, and in such a way that from day to day
the darkness of exile grows stronger — at the same time (and because
of this) special events are occurring that prove clearly that
immediately, truly now, the true and complete Redemption through

Moshiach Tzidkeinu is coming. Among them:

(a) The state of "the family of Egypt” (in the words of the verse in the
haftarah of the first day of Sukkos), "so called because they oppress
[metzeiros] Israel” — Mitzrayim read as metzarim —: a mighty kingdom
that for many years oppressed Israel changed its conduct and opened
its gates to help Jews who wish to leave that country for a place where
they can live in freedom and tranquility — widely understood as the
Soviet Union and the mass emigration of 1989-90; and in the recent
period many of them have arrived in this country, and also in the Holy
Land and even in Yerushalayim the holy city — where, as a note adds,
they too celebrate Simchas Beis HaShoevah near the place of the Mikdash,
hastening its celebration in the Third Beis HaMikdash — and this is a

sample and example and a truly near preparation for the true and
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complete Redemption through Moshiach Tzidkeinu, when all Jews

will come to our Holy Land.

(b) The state of the nations among themselves — that kingdoms are
provoking one another, which Chazal's Midrashim say is one of the
signs of Redemption; especially according to what is explained in
detail in Yalkut Shimoni: "The year in which the King Moshiach is
revealed, all the kings of the nations of the world are provoking one
another (and it adds in more detail): the king of Persia provokes the
king of Arabia, and the king of Arabia goes to Aram to take

counsel . . ." — which fits this period very closely: for "Persia” refers

simply to the territory that includes Iraq, and "Aram" refers to the
countries that are in the manner of "ram" — lofty, "superpowers” —
including, as a note adds, the country that opened its gates to Jews — spoken
weeks after Iraq's invasion of Knuwait in August 1990; and further, and
principally — as the Yalkut Shimoni continues and concludes, that
Hashem tells Israel: "My children, do not fear; all that I have done, I
have done only for your sake . . . the time of your redemption has
come”; and it concludes that "the King Moshiach . . . stands on the
roof of the Beis HaMikdash, and he announces to Israel and says:

Humble ones, the time of your redemption has come.”
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Two signs read from the Yalkut: the "oppressor” power opening its gates to Jewish emigration, and "Persia” (Iraq) provoking "Arabia”

while the superpowers are consulted. And the Midrash's conclusion is the point: "do not fear... the time of your redemption has

come.”

s24 "Humble Ones, the Time of Your Redemption Has Come!" — On the Radio

The talk turns from description to prayer — and a strikingly concrete image of the announcement reaching even the police officers on

patrol in Crown Heights.

May it be Hashem's will that from speaking about all this we come
immediately to its actual fulfilment — that immediately, truly now, on
this night (the second night of Sukkos), all Jews hear the
announcement of the King Moshiach from the roof of the Beis

HaMikdash: "Humble ones, the time of your redemption has come!”

And further, and this too is principal — that this announcement be
open also to the eyes of all the nations, as in the known saying —
recorded in the Frierdiker Rebbe's Sefer HaSichos — that they will write in
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the "newspapers” about Moshiach's coming; and even before
publication in the "newspapers” they will announce Moshiach's
coming on the "radio,” on which all the "news" happening throughout
the world is announced in an instant, and all the more the "news" of
the most essential matter — the coming of Moshiach Tzidkeinu. To
the point that when people ask the police officers (non-Jews) who
patrol this neighborhood to guard the Jews what "news" was reported
on the "radio” (as police carry a radio with them), the officers will
answer: just now they announced on the "radio” the "news" that . ..
the King Moshiach has come, and he stands on the roof of the Beis
HaMikdash and announces that the time of the Jews' redemption has

come!

SUMMARY
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Not just talk about Redemption — a prayer that it be announced tonight, openly enough that the precinct radio carries it.

s25 Day Three — The Strength of a Chazakah, on Shabbos

The third night makes the celebration a chazakah; in 5751 that third day is Shabbos, itself joy and a taste of the Redemption.

The third day of Sukkos: The particular quality of the third day of
Sukkos — on it Simchas Beis HaShoevah is held for the third time,
giving it the elevation and strength of a "chazakah.” And an added
quality in this year's pattern: the quality of "chazakah" of Simchas
Beis HaShoevah (on the third day of Sukkos) falls on Shabbos, which is
connected with joy — "on the day of your rejoicing: these are the
Shabbosos” (as in §17) — and connected also with the Redemption
(besides the connection of three with Redemption, a note), "for the day that
is entirely Shabbos and rest, for eternal life” (¢xd of Tamid), as
emphasized also in eating fish and meat at the Shabbos meals — a
sample, example and preparation for the feast of the Leviathan and the

wild ox in the future.
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Third time is a chazakah; this year it is Shabbos — joy ("these are the Shabbosos") and a foretaste of "the day that is entirely Shabbos,"

down to the fish and meat foreshadowing the Leviathan feast.
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s26 Yaakov and the Alter Rebbe — Torah

Yaakov is the one of whom it is written "he journeyed to Sukkos.” Why him? Because Sukkos's joy is the joy of the second Matan

Torah, and Yaakov is Torah. The Alter Rebbe's two names say the same.

It should be added also regarding the ushpizin of the third day of
Sukkos: with the principal #shpiza of the third day — Yaakov — the
general theme of Sukkos is emphasized, as it says, "And Yaakov
journeyed to Sukkos” (Bereishis 33:17), from which it is understood
that the theme of Sukkos belongs especially to Yaakov — see Zohar and

Tur, a note.

The explanation — as explained above (§4 onward), the joy of Sukkos
is connected with the Matan Torah of the second tablets, and in this
the connection with Yaakov is emphasized ("And Yaakov journeyed to
Sukkos"), since, as is known, Yaakov's theme is Torah, as it says, "He
established testimony in Yaakov and placed Torah in Israel” (Tehillim
78:5).

And likewise regarding the Chassidic #shpiza, the Alter Rebbe —
whose first name, "Shneur,” alludes to the two lights [shuez obr] in
Torah, the revealed Torah and the hidden Torah, as he is called after
his teaching in the revealed and the hidden: Baal HaTanya — the
Written Torah of Chabad Chassidus, in which the matters of Torah's
inner dimension are explained in the understanding and
comprehension of chochmah, binab and daas; and the Shulchan
Aruch — the laws of Torah (the revealed Torah), with added
explanation of the reasons for the laws — s bis sons wrote in their
introduction; and his second name, "Zalman," has the letters of lazman
— "to time” —, indicating the drawing-down and revelation of the light
of Torah (shnei obr) within the parameters of the world, time (and

likewise space).

From this it is understood that what was said above (§6) about
increasing Torah (revealed Torah and Torah's inner dimension) on
Sukkos is emphasized most on the third day of Sukkos, because of the
particular theme of the ushpizin of this day, Yaakov and the Alter
Rebbe, whose theme is Torah.
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And it should be added regarding the connection of Torah with (the
day being) the third (of Sukkos) — for at Matan Torah the number
three is emphasized, as Chazal say, "a threefold Torah (7orah, Nevi'im,
Kesuvim,) to a threefold people (Kohanim, Leviim, Yisraelim) . . . on the
third day.”

SUMMARY

WY 02 TNT MIPWHa ot v
,TWHW 70071 WATIN 711ININN1A Y - (N0T)
012 19 °RNPon aye RPN ONTIRY DUINNDD

LORNP9N

Yaakov "journeyed to Sukkos" because he is Torah and Sukkos's joy is the joy of the second tablets. The Alter Rebbe — Shneur, "two

lights" (Tanya and Shulchan Aruch), and Zalman, "/agman," Torah drawn into time — makes day three a day for more Torah. And

Torah itself is "threefold, on the third day."

s27 "He Built Himself a House, and for His Cattle Made Sukkos”

The verse about Yaakov seems to rank a house above a sukkah — house for the person, huts for the livestock. On Sukkos the ranking

flips. How can the verse then be connected with the festival? The answer runs through the World to Come, where the body sustains

the soul.

Continuing what was said about the connection of Sukkos with
Yaakov, "And Yaakov journeyed to Sukkos” — we should add and
explain the continuation of the verse too, "and he built himself a

house, and for his cattle he made sukkos":

In the verse "and he built himself a house, and for his cattle he made
sukkos” the superiority of the house over the sukkah is emphasized, so
that the "house” is "for himself” (for the person) while the "sukkos”
are "for his cattle” (his possessions, the matters of the world) — that is,
the matters of the world ("his cattle”) which are secondary to the
person are in the manner of "sukkos,” merely temporary, while the

person's matters ("himself”) are in the manner of a "house,"

permanent.

However, the superiority of the house over the sukkah is only during
the rest of the year; not so on Sukkos, when a person leaves the house
for the sukkah ("himself . . . sukkos") — then the superiority of the
sukkah over the house is emphasized: a "house" is within measure and
limitation, whereas a "sukkah" is the level of the makif — the
“encompassing” light — that is above measure and limitation, as alluded
to also in that "sukkah"” (97 = 7210) equals in gematria the two names
Havayah (26) and Adnut (65).
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Accordingly, it must be understood: how is the verse "and he built
himself a house, and for his cattle he made sukkos” (a house for the

person, a sukkah for his cattle) to be interpreted in connection with

Sukkos — when the sukkah is above the house, and the person (not his

cattle) is in the sukkah?

It may be said that the explanation is: The difference between the time

of the mitzvah of sukkah and other times (not in its time), such that
the sukkah is above the house, is like the difference between the time
of the future and the present: in the present the body is secondary to
the soul, whereas in the future the soul's life will come from the body
specifically (the soul will be nourished by the body); then the
superiority of the body ("his cattle”) over the soul ("himself") will be
revealed; therefore, "he built himself (for the soul) a house (within
measure and limitation) and for his cattle (for the body) he made

sukkos (a makif above measure and limitation).”

And this is said specifically of Yaakov ("And Yaakov journeyed to

Sukkos, and built himself a house, and for his cattle made sukkos") —
since Yaakov, for his part, was ready for the Redemption, as he told
Esav, "until I come to my master, to Se'ir" — the ultimate Redemption,
"saviors shall go up on Mount Zion to judge the mount of Esav” (and only
because of "Se'ir" it had not yet come), therefore he had the state of
"he built himself a house, and for his cattle made sukkos,” as in the
future. (This section was recorded according to the Rebbe's response —

publisher’s note, a note.)

Makif and pnimi — surrounding and inner
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Chassidus distinguishes two ways light, meaning G-dly influence, relates to a recipient. Inner light (ohr pnimi) enters the vessel and is

measured to it, as an idea enters a mind that grasps it. Surrounding light (ohr makif) is too great to be taken inside. It encircles the

recipient and affects it from outside and above, as will and faith affect the whole person without being "understood."

This is the key to §27. The rest of the year the house (primz) belongs to the person and the huts to the livestock. On Sukkos the makifis

the higher level. In the future the body will receive the makzf, because then the soul will be nourished from the body.

SUMMARY

Normally the person gets the permanent house and the animals the temporary huts. On Sukkos the sukkah (a 72akif, above limits)

outranks the house. Yaakov, already ready for the Redemption, lived the future order now: the body — the "cattle” — would receive

the higher, encompassing sukkah.
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s28 Day Four — "The Majority Is As the Whole"

By the fourth day most of Sukkos has passed; and this year the fourth day is the first weekday, when the joy can travel.

The fourth day of Sukkos: The particular quality of the fourth day of
Sukkos — the majority of the days of Sukkos (seven days — Shemini

Atzeres, as a note adds, though a continuation of Sukkos as the eighth day, is
also 'a festival in its own right”) are already present, and "the majority is

like the whole.”

An added quality this year — the fourth day of Sukkos falls on
Motzaei Shabbos and Sunday, on which Simchas Beis HaShoevah
begins (this year) without the limitation of Yom Tov and Shabbos, so

that one can travel to gladden Jews who are in faraway places.

And beyond the quality of the day, there is also the quality of the
ushpizin of this day — Moshe Rabbeinu and the Mitteler Rebbe — as
discussed at length in previous years, and the words have already been

printed, with references added (as in §7).

SUMMARY
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Day four: most of the festival is present, so "the majority is as the whole"; in 5751 it is Sunday, the first day the celebration can travel.

Its guests, Moshe and the Mitteler Rebbe, were treated in earlier years' talks.

s29 Three and Four — Giver and Receiver

Three fathers, four mothers. The Rebbe reads the numbers as roles: three is the giver, four the one who brings the giving into actual

deed — and so the fourth day is the day to speak of Jewish women.

We should add another principal matter belonging to the fourth day

of Sukkos — in connection and relation with the number four:

Among the differences between the number three and the number
four — as emphasized with the fathers and mothers of every Jewish

man and woman: three fathers and four mothers (Berachos 16b); from
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which it is understood that the number three belongs especially to

men, and the number four belongs especially to women.

The core of the matter — three indicates the level of the mashpia —
the giver, the source of influence — and four indicates the level of the
mekabel — the recipient —, who takes the empowerment of the
mashpia and draws it into actual practice. And its parallel with men
(three) and women (four) — and a note adds that within every Jew there is
three and four: the week's first three days continue the past Shabbos, the last
four belong to the coming Shabbos, prepared by the first three — the woman
receives empowerment from her husband in order to draw the matters
of the husband's service into actual practice, as Chazal say, "a worthy
woman does her husband's will"; that is, the matters that are with him
in the manner of "will" are drawn through her into actual doing —
and a note plays on another sense: she "makes” (macht oif) her husband's will
what it should be, as with Sarah, "all that Sarab tells you, listen to her voice”
— though a verse never leaves its plain meaning. Accordingly, as we stand
on the fourth day of Sukkos, this is the fitting time to speak about the
wives and daughters of Israel (the number four) — for the entry of
every Shabbos and Yom Tov (including Sukkos) comes about through
the action of the wives and daughters of Israel — including, as a note
adds, young girls, per our custom, from when they understand it in lighting
Shabbos and Yom Tov candles (and on Yom Tov with the blessing
Shebecheyanu) — a special quality that is emphasized among them in

the recent period, as follows.
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Three is the mashpia, four the mekabel who turns influence into deed — fathers and mothers, husband's "will" and wife's "doing.” On

the fourth day, then, the Rebbe turns to the women who bring every Shabbos and Yom Tov in with candles.

s30 Iznius — and Its Recent Growth

The Rebbe singles out a development he says is visible to anyone who looks: a rise in modesty in the dress of Jewish women and girls

— and ties it to the merit that redeemed Israel from Egypt.

One of the principal qualities of the wives and daughters of Israel is —
tznius — modesty: Of Sarah — the first of the four mothers — it says
"behold, in the tent” (Bereishis 18:9), and Rashi explains (for a five-
year-old learning Scripture — and even before that, as a note adds, one
tells him the content in words he understands who learns Rashi's
explanation of the plain meaning) "she is modest"; and accordingly the

conduct of every Jewish woman and girl is in the manner of "she is
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"on

modest,"” hence "behold, in the tent,
daughter is within" (Tehillim 45:14).

all the glory of the king's

[It should be noted that the matter of tznius applies (not only to Jews
but) also to the nations — to the point that we find that conduct
contrary to tznius caused the world not to endure (as related in the
plain meaning of Scripture — he end of parshas Bereishis), so that there
had to be a "new world" (in Chazal's phrase) — afier the Flood; but
within tznius there are many levels, up to the distinction of the tznius

of Jews.]

And within the tznius of the wives and daughters of Israel there can
be elevation and increase (as in every good and holy thing) — tznius

beyond tznius.

In our days (in the very last generation, and especially in the last year)
something wondrous has been added regarding tznius — as with many
matters, as a note adds, that one knew were true because the Torab says so, but
in our days one sees them openly — as one sees openly, a prominent thing
— though, as a note adds, precisely because it is prominent people don 't notice
7, that recently tznius has increased in the clothing of Jewish women
and girls — and a note: "some say this has been adopted among the nations
too; the Rebbe smiled and said, "I don't know what goes on among the
nations (one can check with them), but so I was told”, so that the garments
are in a manner that is not conspicuous and does not provoke or cause
the opposite of tznius in the thoughts of the men (husband or
brother), but on the contrary, in a manner that emphasizes that "all
the glory of the king's daughter is within" — and, as a note adds, there is
no need to elaborate when among men, especially since each married man sees

his wife's and daughter’s dress.

According to what is explained in the writings of the Arizal, that our
generation is a reincarnation of the generation that left Egypt — and
therefore, just as "in the merit of the righteous women of that
generation Israel were redeemed from Egypt,” so the redemption from
this last exile will be in the merit of the righteous women of our
generation — it is understood that the increase in tznius among the
wives and daughters of Israel in the recent period hastens and speeds
still more the true and complete Redemption, when there will be a
"new world,"” "new heavens and a new earth,” and "a new Torah will
go forth from Me."
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SUMMARY

Tznius is Sarah's legacy: "behold, in the tent.” The Rebbe points to a visible recent increase in modest dress among Jewish women, and

since our generation reincarnates the Exodus generation, the merit of righteous women will again bring the Redemption — a "new

world" and "new Torah."

§31 Day Five — "The Fifth to Pharaoh” and the Priestly Blessing

The fifth level is the one that "uncovers" every light — beyond measure. Its guest, Aharon, is the source of Birkas Kohanim, a blessing

that also works like a prayer.

The fifth day of Sukkos: The particular quality of the fifth day of
Sukkos — on it the elevation of the fifth level is emphasized, "a fifth to
Pharaoh" (Bereishis 47:24) — "from which [de'isparyn] all the lights
are uncovered and revealed” — /e Zobar reads Paroh as pria, uncovering

— arevelation above measure and limitation.

It should be added that this exists also with the ushpiza of this day —
Aharon HaKohen: among Aharon's principal matters — Birkas
Kohanim, which comes chiefly through Aharon, as the verse says,
"Speak to Aharon and his sons, saying: So shall you bless the children
of Israel . .." (Bamidbar 6:23); that is, the beginning of the blessing is
from Aharon, and from Aharon it is drawn to his sons, and through

them the blessing is drawn to all Israel; and through this there is

drawn also the completeness of the blessing of "and I will bless them”
— which too, as a note adds, is a priestly blessing, for "your G-d is a Koben"
— in both ways (as Chazal expound in tractate Chullin, of all places):
(a) the blessing for the Kohanim — "the Kohanim bless Israel and
Hashem blesses the Kohanim"; (b) the blessing for Israel — "the

Kohanim bless Isracl and Hashem concurs through them.”

And according to what was explained above — zhe blessing on Erev Yom
Kippur after Minchah —, that beyond the quality of a blessing in
general, through which there is drawn and revealed from the source of
the blessing, it has also the quality of prayer, through which one
effects a new will above the source of the blessing, and in such a way
that the new will too is drawn down and revealed quickly and without
delay — it is understood how great is the elevation of Birkas
Kohanim, a blessing above measure and limitation, like and after the
pattern of the elevation of the fifth level, "a fifth to Pharaoh.”
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And because of the great elevation of the fifth day of Sukkos, a special
elevation is added also to Simchas Beis HaShoevah on the night of the
fifth of Sukkos — that the joy be above measure and limitation.

The fifth — "from which all lights are uncovered”

nOIN’1 ,M2I0T WAMT OPT MY DT T30
W nn 2797 AN 0’2 NNnwa ax Tmen 1y
AT 19YnDWw 191N RN ANRWIY - MO10T

1P2am

Yosef tells Egypt's farmers to give "a fifth to Pharaoh” (Bereishis 47:24). The Zohar (I 210a) reads Parob through the root pera, to

uncover or let loose. "Pharach” in this holy sense is the level "from which all lights are uncovered and revealed." It is light no longer held

in the channels of measured sefiros. Likkutei Torah (end of Pinchas) ties this to "the fifth" as the level above the four, beyond measure.

Birkas Kohanim fits the pattern (§31). It is a blessing, which draws from an existing source. It also works as a prayer, which creates a zew

will above the source. And it takes effect at once. The printed note notes that the teaching that Hashem also blesses the Kohanim comes,

of all places, from Chullin 49a, whose name means "the unconsecrated,” the everyday.

SUMMARY

Five is the level that "uncovers all lights,” beyond measure; Aharon's Birkas Kohanim is such a blessing — flowing from Aharon to his

sons to all Israel, joined by Hashem's "and I will bless them," and carrying the power of prayer to effect a new will above. So the fifth

night's joy is boundless.

s32 "Be of the Disciples of Aharon” — Aharon and the Tzemach Tzedek

What Aharon and the Tzemach Tzedek share: loving people and bringing them close to Torah — Aharon in the Mishnah's words, the

Tzemach Tzedek at the cost of his freedom against the Czar's conscription and schooling decrees.

Another point connected with the ushpiza of the fifth day —
following the directive of the Mishnah (Avos 1:12): "Be of the disciples
of Aharon, loving peace and pursuing peace, loving the creatures and

bringing them close to Torah."

By way of preface — the common point and shared core of the
ushpizin of the fifth day, Aharon and the Tzemach Tzedek, is "loving
peace . . . loving the creatures and bringing them close to Torah":
regarding Aharon — as stated explicitly in the Mishnah, "be of the
disciples of Aharon . .."; and regarding the Tzemach Tzedek — as
related by the Rebbe my father-in-law, leader of our generation —
partly already printed in his talks, Likkutei Dibburim and memoirs, a note
— about the Tzemach Tzedek's activities to save many Jews whom the
government wanted to force into "shkoles" — state schools — to receive

an education that would distance them from Judaism, and even to
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draft them into the Czar's army; for this he traveled several times to
the capital (Petersburg, as it was called then) and engaged with self-
sacrifice (to the point that several times they held him under arrest) in
these activities, whose content is "loving the creatures and bringing

them close to Torah.”

From this it is understood also regarding Simchas Beis HaShoevah —
that a special elevation is added by fulfilling the Mishnah's directive,
"be of the disciples of Aharon . .. loving the creatures and bringing
them close to Torah" (the common point of the ushpizin of this day):
one brings and draws close more Jews (even those in the state of "mere
creatures” — per Tanya ch. 32; though, a note adds, in our generation all
Jews are above that, as there are no amei ha'aretz like in Talmudic times, just
as there are no great scholars like then) to rejoice in Simchas Beis
HaShoevah; and being "new faces,” they add to the joy of all the
participants in Simchas Beis HaShoevah (beyond the fact that each

participant anyway becomes "new faces” himself, as in §19).

SUMMARY
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Aharon and the Tzemach Tzedek share "loving the creatures and bringing them close to Torah" — the Tzemach Tzedek with self-

sacrifice against the Czar's decrees. On the fifth night that means bringing more Jews to Simchas Beis HaShoevah: they are the "new

faces."

33 "Where Were You?"” — The Rebbe's Challenge to the Learned

The sharpest passage of the talks: with most of the festival gone, a scholar who has danced four nights but has not brought a single

other Jew is asked where he has been — and reminded of a Mishnah, and of what Tomchei Temimim put in him.

In more detail: When we stand on the fifth day of Simchas Beis
HaShoevah (after most of the days of Simchas Beis HaShoevah have
passed) and know that there are Jews who have not yet taken part in
Simchas Beis HaShoevah — the question arises: during the first four
days of Sukkos — where were you, and where was that Jew whom you

have not yet influenced to rejoice in Simchas Beis HaShoevah? Even

RESHIMU - MAAYANEI HAYESHUAH 5751

NAnwT *wenno 02 0 Imyw2 N NPuIn)
nAnw "n° 2171 125 12w CINRD) "aRWwn N3
NOW DT DawCw Dy (MaNwn N2
NPRW1 - NANWA NP2 NNRwa 7Y 1ennwn
AT DPNWNRIT D NYAIN wna RN
T MR I 12PN ,ANR N0 1000 - MIDon

54



today (the fifth day) you are not "running to a mitzvah" (Avos 4:2) to

bring more Jews to Simchas Beis HaShoevah?!

Even if you think this Jew belongs to the category of "creatures,” while
you are a Torah scholar and lamdan . . . ("a real big shot"), so that for
four days you have been rejoicing and dancing and stirring up the
whole street with Simchas Beis HaShoevah — who can compare to
you, who is equal to you! — yet as a Torah scholar and lamdan . . . you
surely know that there is "a davar mishnab" — an explicit Mishnab,
whose authority is such that one who errs in it must reverse himself in which
it says, "Be of the disciples of Aharon ... loving the creatures and

bringing them close to Torah"!

Especially when speaking of a Jew with a gray beard who learned (and
remembers what he learned) in "Tomchei Temimim" in Lubavitch, in
the time of the Rebbe (Rashab) nishmaso Eden and his son and
successor, the Rebbe my father-in-law [and likewise (if in his time
there was no longer Tomchei Temimim in Lubavitch itself) in
Tomchei Temimim in the lower hemisphere, in the United States,
where too he learned with mashp:iim who set him on the path of
Chassidus] — since "holiness does not move from its place,” all the
matters remain in force for all who were in Tomchei Temimim, "who
beld on to the doorknob" — cven those who merely touched the door handle,
and all the more those who actually learned — surely their conduct
must follow the directive of the Mishnah in tractate Avos, "words of
piety
30a) —, conduct according to the measure of piety [chassidus]: "Be of

— milei d'chassidusa, the Gemara's description of Avos (Bava Kama

the disciples of Aharon . .. loving the creatures and bringing them

close to Torah."”

It should be added that conduct by the measure of chassidus belongs
especially to Aharon — as is known that priesthood is connected with
the attribute of chesed, "the Kohen, man of kindness,” and all the more
the High Priest (Aharon), who is "the chassid of the priesthood” (in
Chazal's phrase); and from this it is understood that among Chassidim
there must be added emphasis on fulfilling the directive "be of the
disciples of Aharon" in actual practice — to the point that even
walking in the street one sees on him that he is "of the disciples of

Aharon" in the present, since "he loves the creatures and brings them
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close to Torah," including especially in the matter of the time — that
he draws more Jews so that they too rejoice in Simchas Beis
HaShoevah.

SUMMARY
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If other Jews still haven't joined by day five, the question is: where have yox been? The scholar's own learning — an explicit Mishnah,

"words of chassidus" — obligates him; the Tomchei Temimim alumnus most of all. A Chassid should be visibly Aharon's disciple in

the street.

s34 Day Six — Three Doubled, and Yesod

Six is three twice over — "good" doubled, good to Heaven and good to people. The Rebbe makes it the foundation, yesod, of all

service.

The sixth day of Sukkos: The particular quality of the sixth day of
Sukkos is emphasized in the quality of the number six — the doubling
of three; that is, the quality of three — the third day, on which "it was
good" was said twice (Rashi on Bereishis 1:7), good to Heaven and good
to people — is in the manner of doubling (six). With added emphasis
in this year's pattern — (a) that the sixth day of Sukkos falls on the
third day of the week, on which "it was good” was said twice; (b) that
the beginning and end of Sukkos (the first days and the last days,
Shemini Atzeres and Simchas Torah) are in three consecutive days of
the holiness of Yom Tov and Shabbos (as in §17), in the manner of
doubling (six). And its meaning in a person's service — for cverything
must bear on actual practice, "mai beinaihu” — is understood from
Chazal's saying, "a threefold Torah . .. to a threefold people,” that is,
"threefold” in a doubled manner, in Torah and in Israel; beyond which
in each of them there is the doubling of body and soul — the body
and soul of Israel, and likewise the body and soul of Torah, the
revealed (body) of Torah and the inner dimension (soul) of Torah
(Zobar IIT 1524); and from this it extends also to the fulfilment of the
mitzvos — the act (body) of the mitzvah and the intention (soul) of
the mitzvah (7anya ch. 38). The core of the matter — the service of
every Jew at every time and place and in every state of his service must
be in a manner of doubling. And it should be added and connected
also with the sixth sefirah, the sefirah of Yesod (the attribute of Yosef,
the ushpiza of this day) — that this (the doubling of three) must be
the "foundation” of all matters of service — though six, as a note adds, is
preceded by five and followed by the seventh, Malchus, like the king "from bis
shoulders up taller than all the people”.
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SUMMARY
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Six = three doubled — the double "it was good" of the third day; Torah and Israel, each body and soul; mitzvah act and mitzvah

intention. Doubling must be the yesod, foundation, of service — Yosef's sefirah, on Yosef's day.

§35 Day Seven — Hoshana Rabbah: Why "Rabbah”

Every day of Sukkos has its hoshana. On the seventh day all seven are said again, and the day is named "great." The Rebbe explains

what the "greatness” is — and how so much service fits into one day.

The seventh day of Sukkos: The particular quality of the seventh day
of Sukkos is emphasized in the novelty in saying the hoshanos during
Sukkos, until it is called by a special name — "Hoshana Rabbah" —

rabbah with a 1 in Hebrew, or rabba with an X in Aramaic, both printed in

siddurim with the approbation of great sages. The point here:

The plain meaning of "hoshana" is a request for salvation, which is the
content of prayer; and prayer is the general and principal service of
man in all details of thought, speech and deed [thought — the
intention of prayer, "know before Whom you stand,” "service of the
heart"; speech — saying the letters and words of prayer with the five
origins of speech in the mouth; and deed — "moving one's lips is an
act" (Sanhedrin 654), beyond the act of turning one's face toward Eretz
Yisrael, Yerushalayim, the Beis HaMikdash and the Holy of Holies —
and a note: since prayer must affect this physical world, it permeates the one
praying, down to turning his physical face], and through it all blessings are
drawn below — as alluded to also in the wording of the "hoshana"
prayer — which, said before the King of kings, is utterly true and precise —
in the order of the letters of the alef-beis, which include all things in
the world.

On each day of Sukkos we say a special "hoshana” for that day (in alef-
beis order, but with different words and content from day to day), up
to the seventh day, when, beyond the hoshana special to that day, we
first say the hoshanos of all the preceding days, through which a
special novelty is added — "Hoshana Rabbah" — the completeness of
all seven hoshanos together, a completeness of the cycle — ke the week,
where each Sunday is truly a "first day” as at Creation, and also an added

completeness in each of the hoshanos of the preceding days, whose
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recitation on Hoshana Rabbah is as a part of the whole matter of the
hoshanos — that is, as a note adds, the first piyut is felt as the beginning of
those after it, all being one matter; only because a person cannot think, and

certainly not speak, two things at once must they be said one after another —

whereas of Hashem alone we find "once G-d spoke, twice I beard’.

This is emphasized also in the general service of the day — which is in
the manner of "rabbah” — "much”, a multitude of kinds of service;
among them: saying all of Mishneh Torah — Devarim — and all of
Tehillim on the night of Hoshana Rabbah, according to Jewish
custom (it is Torah — a Jewish custom has the force of Torah, a note) —
beyond the matters of all the days of Sukkos: prayer and Torah study
(in addition to all year — since Chol HaMoed too is forbidden in labor
except to prevent loss, a note), the Yom Tov meal, Simchas Beis
HaShoevah, and giving Jews the merit — for the heart of Israel is awake
to Hashem, His Torah and mitzvos even in the "sleep” of exile, and the heart
sends life to every limb of the Four Kinds campaign throughout the
entire day — the mitzvah’s time, as a note adds, is all day, which demands
extra care not to forget it — in which too there must be added effort
because of the quality of the day, on which one receives a "pitka tava"
— "a good note” ("a gutn kvitl," as people say — including, as a note adds,
those in an olam of concealment who, knowing from the calendar that it is

Hoshana Rabbab, try to do the day's matters).

And although all these matters [both the matters of service belonging
to all the days of Sukkos and those added on Hoshana Rabbah,
starting with saying all the hoshanos and circling the bimah seven
times] require an extent of time in quantity — beyond the quality of the
time, with focused attention, a note — surely Hashem gives the needed
strength so that in a short time in quantity each matter will be
accomplished in its completeness, and even beyond measure and
limitation, "rabbah” (in truth) — as we see tangibly that when one

truly wants, one can in a single moment change, transform and elevate

(up to an incomparable elevation) many hours before it; all the more
so in two moments, and up to three moments — "three times make a
chazakabh."
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Why "Rabbah”

Each day of Sukkos the congregation circles the bimah once with lulav and esrog, saying that day's hoshana. Each is an alphabetic piyut,

so each covers "everything from alef to tav." On the seventh day there are seven circuits, and all the earlier days’ hoshanos are said again

before the day's own. The Zohar (III 31b) calls it the day the pitka tava, the "good note” of the year's judgment, is sent. Yiddish calls it "a

gutn kvitl."

The answer to "when is there time?" is the principle of the moment. When a person truly wants, one moment can transform many

hours.

SUMMARY

Hoshana Rabbah is "great" because it gathers all seven days' hoshanos into one whole and fills the day with "much" service —

Mishneh Torah and Tehillim, prayer, Torah, the meal, the dancing, the Four Kinds campaign. Time is short, but in a single true

moment a person can transform hours.

s36 Hoshana Rabbah and the Redemption — David and the Rebbe Rashab

"Hoshana" is salvation; "Rabbah" is great salvation — the Redemption. The day's guest is David, whose kingship Moshiach restores; its

hoshanos end with the herald's voice, three times.

And further, and this is the main point — "Hoshana Rabbah" is
connected with the Redemption — beyond the seventh day's own

connection, a note: "they will be redeemed in the seventh,” hence the blessing of

redemption is the seventh of Shemoneh Esreh: "Hoshana" — from yeshuab,
salvation; and "Hoshana Rabbah" — great salvation. First and
foremost — the true and principal salvation in the true and complete
Redemption through Moshiach Tzidkeinu.

This is emphasized most in connection with the #shpiza of Hoshana
Rabbah — David the King: for through Moshiach Tzidkeinu there
will be the completeness of the kingship of the house of David, as the
Rambam rules: "The King Moshiach will arise and restore the
kingship of David to its former state, to the first dominion"; and he
continues, "Whoever does not believe in him or does not await his
coming . .. denies . .. the Torah and Moshe Rabbeinu, for the Torah
testified about him . . . ; even in the section of Bilam it says — and
there he prophesied about the two anointed ones: the first anointed,

who is David . . . and the last anointed, who will arise from his sons,

who saves Israel [in the end], and there it says . . . this is David . . . this

is the King Moshiach" — and, a note marvels, the coming of Moshiach, one

of the thirteen principles, is spelled out in the section of Bilam, in the parshah
called Balak. And in the wording of the Hoshana Rabbah hoshanos —

"The voice of Tzemach, a man named Tzemach — he is David himself
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— heralds and says"; and we conclude "the voice of the herald heralds
and says" three times — the news of the Redemption in the manner of

a chazakah.

It should be added also regarding the Chassidic #shpiza, the Rebbe
(Rashab) nishmaso Eden — whose only son, heir — hezr to everything,
being an only child, with no sisters to share and successor (and therefore he
too is included in the ushpiza of this day — whereas Shemini Atzeres,
corresponding to Yosef; is not part of the "guests" theme at all, being the
absorption of everything in permanence, even the permanence of kingship,
"atzeres” as rule) is the Rebbe my father-in-law, leader of our
generation, in whose two names the Redemption is emphasized: Yosef
— from "Hashem will again set His hand a second time . . . and gather
the dispersed of Israel,” and Yitzchak — from "then our mouth will be
filled with laughter” (as in §8).

SUMMARY
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"Hoshana Rabbah" = great salvation = the Redemption: David's day, whose kingship Moshiach restores (Rambam, Hilchos
Melachim 11); the hoshanos end with the herald three times. The Rebbe Rashab's day includes his only son and heir, the Frierdiker

Rebbe, whose names spell Redemption.

§37 Wednesday: The Two Great Luminaries

In 5751 Hoshana Rabbah falls on Wednesday — the day the sun and moon were set in the sky, created equal.

In all this there is a special elevation in this year's pattern — Hoshana
Rabbah falls on the fourth day of the week:

The theme of the fourth day — on it the luminaries were set in place,
"the great luminary” and "the small luminary"; and more than that, as

they are in the state of "the two great luminaries,” as at the beginning

of creation, when "they were created equal” (Rashi) — whereas the stars,
as a note adds, remained as first created, yet this does not diminish their
stature: per the Rambam they are in the eighth sphere, above the seven — the
eighth connected with Redemption.

In this is alluded also the state of the future — "and the light of the
moon will be like the light of the sun” (Yeshayahu 30:26), when the

"o

"small luminary” too will be like "the great luminary,” "the two great
luminaries” — including especially regarding Israel, who are likened

to the "small luminary,” as it says, "How will Yaakov stand, for he is
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small?” (Amos 7:2, 5), and "who are destined to be renewed like it" —
as emphasized at the start of Sukkos, on the fifteenth, when "the moon stands
in fullness”— whose true greatness will be revealed in the true and

complete Redemption through Moshiach Tzidkeinu.

The two great luminaries
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Bereishis 1:16 says: "And G-d made the two great luminaries — the great luminary... and the small luminary.” The Gemara (Chullin

60b) and Rashi explain the shift. Sun and moon were created equal. The moon objected, "two kings cannot share one crown," and was

made smaller.

In 5751 Hoshana Rabbah fell on Wednesday, the day the luminaries were hung. The calendar itself points to that restoration (§37).

SUMMARY

Wednesday recalls "the two great luminaries” created equal, and the promise that the moon's light will again equal the sun's — Israel,

"small” Yaakov, revealed in its true greatness at the Redemption.

38 Closing Blessing — "And This Is the Blessing”

The talks end where they began — with blessing: the week's parshah, Vezos HaBerachah, read three times this year; Moshe's blessing,

whose principal request was "send by the hand of the one You will send"; and an immediate act — tzedakah.

May it be Hashem's will that through increasing Simchas Beis
HaShoevah at the end of the time of exile — which could have ended the
moment after the destruction bad there been teshuvab, as the Midrash says:
when the cow lowed once, the Temple was destroyed; when it lowed again,
Israel’s savior was born; and all the more after the long exile, when the "great
wealth” for which it came bas long been completed we will merit
immediately, truly now — on the Sukkos of this year, "it shall be a year
of 'I will show him wonders'" — to celebrate Simchas Beis HaShoevah
in our Holy Land, in Yerushalayim the holy city, in the Third Beis
HaMikdash, together with the ushpizin, both the seven ushpizin of
the Zohar and the seven Chassidic ushpizin, whose total number is
fourteen — corresponding to "seven days and seven days, fourteen
days" of the dedication of the First Temple, which concluded with the
seven days of Sukkos (Melachim I 8:65); and from this it is understood
also about the dedication of the Third Beis HaMikdash, "the
Sanctuary, my L-rd, Your hands established.” And in the words of the
verse of this week's parshah (with added emphasis in this year's
pattern — in which the parshah is read and studied three times, in the
manner of a chazakah): "And this is the blessing with which Moshe
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blessed . . . the children of Israel” (up to the conclusion and seal of the
whole parshah) "before the eyes of all Israel” — that we see tangibly
("pointing with his finger and saying, this") the blessing of Moshe
Rabbeinu to all Israel in utmost completeness and with the very
greatest joy — for a true shepherd of Israel bas no greater joy than blessing
his flock, as we saw with the Frierdiker Rebbe, beginning with the
principal blessing [that Moshe Rabbeinu asked of Hashem: "Send,
please, by the hand of the one You will send” (Shemos 4:13), "the one
who will redeem them in the future” (Rashi) — and Hashem fulfils his
request] — in the Redemption through Moshiach Tzidkeinu, "the
first redeemer is the last redeemer,” when there will also be an
innovation in the principal theme of Moshe Rabbeinu, "Moshe
received the Torah from Sinai” — "a new Torah will go forth from
Me" — including, as a note adds, an innovation in the mitzvos, “according to

the commancd of Your will,” beginning with Simchas Beis HaShoevab itself.

Especially through increasing love of Israel and unity of Israel —
nullifying the cause of the exile, and thereby also nullifying (the
effect,) the exile; including and especially — increasing in giving
tzedakah (on Chol HaMoed) — and at night too, a note: though night is
not generally the time for tzedakah, when a poor person or bis representative
stands and asks, one must give, which "brings the Redemption near” —
truly bringing it near and hastening it — just after saying, at the end of
Maariv, "surely the righteous will thank Your Name; the upright will dwell
before Your face,” the revelation of "Your face” in the Third Beis HaMikdash,
without any delay ("He did not delay them even as long as the blink of
an eye" — and like tzedakah, which must be given immediately, with the
added emphasis of "a deed is great” — "as in the story of Nachum Ish
Gamzu'"), immediately, truly now. — On the night of the fifth day the
Rebbe began singing the hakafos niggun of bis father, Rabbi Levi Yitzchak;
[from the night of the fifth onward he gave each person a dollar bill for
tzedakah, with an addition of his own (publisher's note, a note).

SUMMARY
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The talks close with a prayer to celebrate this Sukkos in the Third Temple with all fourteen ushpizin; with "Vezos HaBerachah" read

three times, whose deepest blessing is Moshe's "send by the hand of the one You will send"; and with tzedakah and Ahavas Yisrael —

which undo the exile's cause — given immediately.
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The roof that split

The Gemara remembers a Pesach night in Yerushalayim when the city was so full that people ate the korban on the
rooftops. The Hallel was so loud that "the roof split," pakah igra. The Rebbe takes that phrase and makes it a way of

davening, and a way of living.

A roof'is a good thing. It keeps out the rain, and a shul's roof is a holy roof. But from under a roof, when you look up, you
see ceiling, not sky. Much of our Yiddishkeit happens under roofs we have built. There are routines that protect us, and

walls of habit that keep the weather out. They are needed. They also set a limit on how far up we can see.

Joy, the Rebbe says, "breaks through bounds.” When the joy in a shul is real, it does not stay in the shul. It pushes against
the walls until the roof gives way. Then nothing stands between the people inside and the heavens, "up to all seven
firmaments." After that the joy goes further out, to the sukkah and the farbrengen, and then into the street, until "the street

itself dances."

The Rebbe adds a second, harder point. On the fifth night he asks the scholar who has danced for four nights: where is the
Jew you did not bring? A roof can be made of our own success. We can be so happy in our circle that the circle becomes the

ceiling. The Mishnah answers that: be of the disciples of Aharon, "loving the creatures and bringing them close to Torah."

At the table: What is one "roof” in your avodah that protects you, and that you may have mistaken for the sky? Who is one
person you could bring into this Sukkos's joy before Hoshana Rabbah?
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